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Predigtitudie über Luf. 14, 25—35. 


(Evangelium des 22. Sonntags nad Trinitatis. Neue Perifopenreibe.) 


Der erfte Teil unjers Kapitels berichtet, mas an einem Sabbat im 
Haufe eines Oberjten der Bharifäer geihah. SEfus heilte einen Waffer- 
fühtigen und verteidigte dann gegen die Pharifäer jeine Heilung am 
Sabbat mit dem Hintweis darauf, daß jeder bon ihnen am Sabbat einen 
in den Brunnen gefallenen Ochfen oder Cfel herausziehe. AWlS dann 
bei der Mahlzeit der Hodmut der Gajte offenbar wurde, jtrafte er 
diefen durch ein Gleichni und ermahnte zur reiten Demut. Auch foll- 
ten feine Zuhörer darauf fehen, daß fie fich befonders der Hilfsbedürf- 
tigen annähmen, die ihnen die empfangenen Wohltaten nicht vergelten 
fonnten. Hierauf erzählte der HErr das befannte Gleichnis bom großen 
Abendmahl. 

Was nun in unjerm Tert folgt, ift nicht zur felben Zeit und am 
felben Ort geidehen. Der Zujammenhang ijt alfo nicht zeitlich, fondern 
fahlid. Wie in Matth. 22 das Gleichnis von der füniglichen Hochzeit, 
Ddeffen erfter Teil dem vom großen Abendmahl in mander Hinficht 
ahnlich ijt, in die Ausmeifung defien auslauft, der fein hochzeitliches 
Kleid anhatte, fo jchließt Lufas an das Gleichni3 vom großen Abend= 
mahl eine Belehrung darüber, was dazu gehört, ein rechter Sünger 
Ehrifti zu fein. 

BY. 25a third erjt die Lage qejchildert: „E3 ging aber viel Volks 
[große Scharen] mit ihm.” Dem Changelijten liegt e3 nicht daran, 
genau Zeit und Ort anzugeben, wann dies gefchehen fit, da es zum Ver- 
ftandnis de3 Textes durchaus nicht nötig ijt. Bm großen und ganzen 
fennen mir ja die Beit. Kap. 9,51 lefen wir: „&3 begab fic) aber, da 
die Beit erfüllet war, daß er follte bon Hinnen genommen merden, 
wandte er fein Angeficht, jtrads3 gen Serufalem zu wandeln.” Kap. 
13, 22 beißt es: „Und er ging Durch Städte und Märkte und lehrete 
und nahm feinen Weg gen Serufalem.“ Kap. 17,11 wird dann mieder 
diefe Wanderung nad) Serufalem erwähnt, und Kap. 19, 1 berichtet 
dann bon feinem Einzug in Serie. Da nun weder im Text nocd im 
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Bufammendhang etivas fteht, mas diefe Belehrung des HExrrn in eine 
frühere Zeit guriicveriviefe, fo müffen wir annehmen, daß fie zu irgend» 
einer Zeit während diefer langjamen Predigtreife gefchehen fet. Wenn 
jemand annehmen will, daß fie vielleicht bald nach dem 8.1 erwähnten 
Gabbat ftattgefunden habe und daß manche, die das Gleichnis bom 
großen Abendmahl gehört, nun auch diefe Belehrung vernommen Hatten, 
fo fann man allerdings das Gegenteil nicht bemeijen. 

Bei diefer Wanderung begleiteten den HErrn nicht nur jeine 
Singer, fondern große Scharen gingen mit ihm. Wie wir aus diejen 
Reifefapiteln erfehen, erfreute fih SEfus während diefer Zeit wieder 
einer verhältnismäßig großen Beliebtheit. Kap. 12,1 Tefen wir 3. B.: 
„&3 Tief das Volk zu, und famen etliche viel taufend gujammen, aljo 
daß fie fic) untereinander traten.” Wie e3 aber früher, bei feinem 
eriten Auftreten, bei den meijten nur oberflachlide Begeijterung oder 
Neugierde geimefen war, die fie in großen Scharen zu ihm trieb, jo hatten 
auch jebt die meiften fein Verftandnis dafür, twas es heiße, NEju nachguz 
folgen, fein Sünger gu fein. Darum wandte er fich zu ihnen und erteilte 
ihnen einen Unterricht über diefe wichtige Gade. 

8. 26: „Wenn jemand zu mir fommt und nicht Vater, Mutter, 
Weib, Kinder, Brüder, Scheitern, außerdem auch noch jein eigenes 
Leben haßt, der fann nicht mein Ginger fein.” Das Griechijde verz 
bindet die verjchiedenen Objefte mit xal; mir laffen e3 nad deutfhem 
Sprachgebrauch unitberjebt. Der HErr redet hier ganz allgemein: wenn 
jemand, irgendeiner, zu mir fommt. Was er bier jagt, ijt nicht für 
einige, wenige bejtimmt, jondern gilt allen. Wor Gott find alle Men= 
fden gleich; es gibt bei ihm fein Vorrecht oder feinen Vorzug irgend- 
eines Standes, Volfes oder Gefchlechtes. Wer immer in fein Reich ein 
treten, wer immer fein Sünger werden oder fein mill, Dem gelten diefe 
ernten Worte. Weil diefe Worte allen gelten, fo miiffen diefe Wahr- 
heiten auch öffentlich, in der Predigt, verfündigt werden. 

Von allen Süngern verlangt der HErr, daß fie die nachjten Ver 
wandten und das eigene Leben haffen. &3 ift auf den eriten Blic Har, 
daß Chrijtus mit diefem Gebot nicht daS Gebot der Näcdjitenliebe, der 
Elternliebe und der ehelichen Liebe außer Kraft feben will, daß er nicht 
dieje Liebe al3 etwas an fich Sündliches und fie nicht an fich als ein 
Hindernis der Vilngerfdaft bezeichnen will. Ms nach Vuk. 10, 27 f. ein 
Scriftgelehrter ihm als einen Teil der Summe des Gefetes angegeben 
hatte: „Du folljt deinen Nachften Lieben als dich felbit“, Hatte er ent 
gegnet: „Du haft recht geantivortet; tue das, fo wirft du leben.“ Und 
nun follte er fo bald nachher diejes Gebot aufheben? Auch das empfindet 
man toohl gleich beim erjten Lejen, daß der HErr mit den Worten unfers 
Verjes jagen will: Wer fic) durch feine Liebe zu den Verwandten oder 
zu jeinem Leben bon meiner Nachfolge abhalten lakt, fann nicht mein 
singer fein. Aber e3 berlohnt fich dod) wohl, zu fragen, tie denn für 
Dieje Wahrheit diefer Ausdrud gebraucht werden fann und ivas er in 
fich {chlieBt. 
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Haffen ijt das Gegenteil von lieben. Sit die Liebe des Gefehes Er- 
füllung, Rom. 13, 8, fo ift der Haß des Gefebes Übertretung und ift 
Giinde. 2Moj.20,5: Gott ftraft die, die ihn haffen. 1 Yoh. 8,15: 
„Ber jeinen Bruder hafjet, der ijt ein Todfchläger.“ Der Sak wird daher 
gu den Werfen des Fleifches gerechnet, Gal. 5,20. Gegen diefen fünd- 
lichen Sak warnt die Schrift immer wieder. Dagegen gibt eg einen be= 
redjtigten, einen heiligen Haß, den die Schrift gebietet. Dies ijt der 
Hab gegen alles Böfe, Sündliche, Widergöttlide. Im Alten Teftament 
heißt eS (Bf. 97,10): „Die ihr den HEren Liebt, Haffet das Arge!” 
Paulus jchreibt an die Römer, 12, 9: „Haffet das Arge, hanget dem 
Guten an!“ Im diefem Hak gegen das Böfe handeln die Chriften ganz 
im Sinne ihres Heilandes, der Gerechtigkeit liebt und gottlofes Wefen 
hast, Bj. 45,8; Hebr. 1,9. Aber diefer Hak Gottes und der Seinen 
richtet jich nicht nur gegen das Gottlofe, fondern auch gegen die Gott- 
Iojen. Bf.11,5: „Der HErr prüfet den Geredhten; feine Seele haft 
den Gottlofen und die gerne freveln.“ Seine Gläubigen fpreden: „Ich 
baffe die Verfammlung der VBoshaftigen”, Pf. 26,5, und: „Ich haffe ja, 
Herr, die dich Hafen, und verdreußt mich auf fie, daß fie fich wider dich 
feben. Ich haffe fie in rechtem Ernit, darum find fie mir feind“, Pj.139, 
21.22. Bj.101,3 Tefen wir: „Ich Haffe den Übertreter und laffe ihn 
nicht bei mir bleiben.“ 

&3 ijt freilich ein gewaltiger Unterjchied zwifchen diefem gerechten 
HaB und dem fündliden. Während der jündlihe Haß falt immer aus 
perfönlien Nüdfichten, aus mirflidem oder eingebildetem Unrecht 
gegen die eigene Berfon entipringt, fo fpielt bei dem gerechten Haß das 
Berfönliche durchaus feine Molle. Die einzige Quelle des heiligen Hafjes 
nennt der PBfalmiit, wenn er jagt: „Ich halle, Die Did) Hajfen, und 
verdreußt mi, daß fie fi wider Did feben”, Bf.139, 21. 
Weil und infofern der Gottlofe Gott haft und fich wider ihn fest und 
dadurch moglidertveife und bon Gott abtvendig machen fonnte, bafjen 
wir ihn. Der fündlihe Haß macht den Menjchen gegen den Gehapten 
bitter, verleitet ihn dazu, dem andern zu {daden, wo immer er nur 
fann, und ihn, mo möglich, zu bertilgen; beim gerechten Zorn dagegen 
fehlt jede Bitterfeit gegen die Berfon und daher auch jedes Verlangen, 
ihm perfönlich zu nahe zu treten. Ya, e8 fann dabei eine herzliche Liebe 
zu feiner Berfon beftehen; während wir mit rechtem Ernjt die Gottlojen 
haffen, lieben mir doch unfere Feinde, fegnen, die uns fluchen, tun wohl 
denen, die uns haffen, und bitten für die, jo uns beleidigen und ver 
folgen, Matth. 5, 44. 

Diefer heilige Hak gegen jede Perfon oder Sache, die twidergöttlich 
gerichtet ift, ijt aber nicht eine bloße Verneinung, nicht ein bloßes Gez 
fühl, ein Abgeftoßenfein, Parteilofigfeit. Cine folche unentichiedene 
Stellung verwirft der HErr in den ernften Worten an die Gemeinde zu 
Laodicea, Offenb. 3,15.16: „Ich weiß deine Werfe, daß du weder falt 
nod warm bift. Ach, dak du falt oder warm mareft! Weil du aber 
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lau bift und weder falt noch warm, tverde ich dich ausipeien aus meinem 
Munde.” Diejer Hah ift ein Haß in rechtem Crnft und hat daher zur 
Folge, daß die Chriften fich Feindichaft gugiehen, Pf. 139, 22. Weil der 
Gläubige die Verfammlung der Gottlofen haft, fibt er nicht bet den 
Gottlojen, Pi. 26, 5. Weil er das Widergöttliche Haft, jagt er fi 
davon 108, gibt e3 auf, meidet e3. Er trennt fic) bon den Gottlofen, ja 
er tritt gegen fie auf und fudjt ihre Hriftusfeindlichen Pläne gu ber- 
eiteln. Das alles tut er aber nicht aus perjönlichen Gründen, fondern 
um Gotte3 und feiner eigenen Geligfeit willen. 

Der HExrr weist nun in unferm Vers darauf hin, daß bon dtejem 
Hak feiner ausgefchloffen werden darf, auch nicht die nachjten Anver- 
wandten, auch nicht das eigene Leben. Da der gerechte Hak nicht auf 
perfönlichen Gründen beruht, fondern allein dann entiteht, wenn fich 
eine mwidergöttliche Richtung offenbart, fo verjteht es fich von jelbit, daß 
der Chrift Vater, Mutter uf. nicht Haft, wenn und infofern fie Chrijten 
find, auch nicht in Sachen der Hriftlichen Freiheit. Falls aber einer von 
Diefen ein Unchrift ijt und einen widerriftlichen Einfluß ausübt, oder 
fall3 ex mit einer undriftliden Zumutung an ihn berantritt, dann regt 
fie) der heilige Haß fofort. 

Dak der HErr hier die nadften Verwandten und das eigene Leben 
nennt, hat feinen befonderen Grund. &3 verfteht fich natürlih bon 
felbit, daß, wenn wir die haffen follen, die un fo nahe ftehen, daß dann 
auch alle andern Berjonen und Gachen unter diefes Gebot fallen. Aber 
der HErr nennt diefe befonder3, weil fie ung am nachjten ftehen und 
daher die bon ihnen ausgehende Verfuchung viel öfter an un3 heranz 
treten fann als bon anderer Geite. Und dann find twir nur zu geneigt, 
hier eine Ausnahme zu machen. Durch die innigiten Bande find mir 
mit unfern Familiengliedern verbunden, wir erfahren von ihnen fo viele 
Xiebeserieije, wir find darauf bedacht, ihre Wünfche zu erfennen und 
ihnen zu Gefallen gu leben. Wieviel größeren Einfluß hat es aud auf 
einen Ehriften, wenn ein VBorjchlag von lieben Gliedern der Familie 
ausgeht, wenn ettwa der Vater oder die Frau eine Meinung ausfpridt, 
als wenn Ddiefe bon einem Fernerjtehenden herriihrt! Wenn bei einer 
Glaubens- oder Getviffensfacde das Wohl der Familie in Frage fommt, 
find wir da nicht nur zu geneigt, diefe Rüdfichten mehr gelten zu Laffen 
als das Wort unfers Gottes? Wenn e3 fich dann noch gar um da3 
eigene Leben handelt, wenn die Befolgung des göttlihen Willens den 
Verlujt diefes fojtliden Gutes nach fic) ziehen fann, fuchen wir da nicht 
leicht nad) einem Pflafter für unfer Gewwiffen, um den Haren Fordes 
rungen Gottes zu entgehen? 

Wie fic) in den einzelnen Fällen diefer Hak zeigt, hängt von den 
Umftanden ab. 3 fann nötig werden, Vater und Mutter zu verlaffen 
und dadurch fich dem Vorwurf der Pietatlofigkeit auszufeben; vgl. Vuk. 
9,60. Gegebenenfall3 muß man fic von allen feinen Gütern trennen, 
wie Chriftus dies dem reihen Jüngling nahelegte, Matth. 19, 22. 
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Stephanus gibt freudig fein Leben Hin, Wpoft.7. Wenn nur die Ge- 
finnung richtig ijt, wird fid) auch zeigen, was man zu tun bat. 

Wie oft wird doch gegen diefes Wort unfers Heilandes im Leben 
gefiindigt! Man bricht dem Worte Gottes ab, um den Frieden in der 
Jamilie zu erhalten. Man meint, man dürfe dem nicht twiderfprecjen, 
mas etwa die Eltern jagen, wenn es auch far gegen Gottes Wort ift. 
Man fürchtet Schaden im Srdifchen und zeugt daher nicht von Chrifto 
und gegen die Sünde. Ein Verwandter hat ih als ein offenbar unz 
bußfertiger Menfch eriviefen, aber man miderfebt fich feinem Ausihluß 
aus der chriftlichen Gemeinde. Und wenn wir heute vor die Wahl ge- 
ftellt würden wie jo viele Chriften des erften Jahrhunderts, entiveder 
Ehriftum zu verleugnen oder das eigene Leben zu verlieren, wie viele 
würden die Probe beitehen? 

Luther meijt (II, 943) auf ein Mipverftandnis diefer Stelle Hin. 
Er jchreibt: „Gott will nicht haben, daß du aus eigenem Rat und Vorz 
nehmen, wenn dich dein Beruf nicht dazu treibt, Vater und Mutter vers 
achten oder verlajien folljt (mie Hieronymus die ermahnt, fo in die 
Klöfter gehen wollen), denn folches ift ein felbiterwähltes Werf. Wenn 
dich aber irgendein Tyrann zwingen wollte, die reine, gefunde Lehre zu 
verleugnen, oder tvenn Dich deine Eltern dazu zwingen würden, alsdann 
heißt dich Gott dein Leben und Gut in Gefahr feben und daß du Lieber 
deine Eltern in foldem Falle verlafjen follft Denn das Befenntnis des 
Wortes. Da hat der Spruch Chrifti Vuf. 14, 26 feine Statt, wenn man 
entiveder Gott verleugnen oder aber feinen Vater verlaffen fol; als- 
dann foll man zu Vater und Mutter jagen: ‚Sch fenne euch nicht‘, 5 Mo. 
33,9, ich habe feinen Vater oder Mutter. Und dasfelbe foll man tun 
nicht aus eigener Wahl, fondern wenn dich dein göttlicher Beruf dazu 
treibt.“ 

Während BV. 26 mehr die tätige Seite der Jüngerfchaft hervorhebt, 
handelt ®. 27a von der leidenden Seite. Wir lefen: „Und mer nicht 
fein Kreuz auf fi nimmt... ., fann nicht mein Sünger fein.“ Diefelbe 
Forderung, das Kreuz auf fic) zu nehmen oder zu tragen, hatte JEfus 
fon vorher ausgefprodjen, guerjt bei der Ausfendung der Brwolfe, 
Matth. 10,38, und dann nach der erjten Leidensverfiindigung, Matth. 
16,24; Marf. 8,34; Vuf. 9,23. Bet der erjten Gelegenheit hatte er 
zu den Apofteln, bet der zweiten zu den Süngern und dem Volf geredet. 
Zu verfchiedenen Zeiten hatte er diefes Bild gebraucht, das erite Mal, 
ehe er auf feinen Kreuzestod hingelwiefen hatte. Er fonnte aber dod 
darauf rechnen, daß er verftanden wurde; denn gerade in Galilaa und 
Umgegend fannte man diefe Strafe gang genau. Nach dem Bericht des 
Yofephus hatten die Römer dort vor nicht allgu langer Zeit an die giwei- 
taufend Aufrührer gefreugigt (Ant. X,10). Das Kreuz war Todes- 
ftrafe, Schandpfahl und Marteriverfzeug zugleich. Der zu diefem Lode 
Berurteilte mußte fein Kreuz oder wenigitens den Querbalfen felbjt zu 
der Richtftätte tragen. Im Munde des HEren ift der Ausdrud offenbar 
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bildlich zu verftehen, da e3 ungereimt wäre, anzunehmen, daß nur der 
YEfu Jünger fein fonne, der tatfächlich ein Kreuz trage. Ausgejchloiien 
ift auch von vornherein der Gedanke, daß feine Zünger eine ber diente 
Todesitrafe auf fic) nehmen follten. Schtwerlich wird man aud) Schlatter 
beiftimmen, der bei diefer Stelle erflart: „Wie der, der das Kreuz auf 
der Schulter hat, befreit von der ganzen Welt, befreit und abgejhieden 
auch von fich felbft, foll der Jünger mit JEfu gehen.“ (Erläuterungen 
zum N.T. I, ©.208.) Diefer Gedanke liegt doch wohl zu ferne, und 
man fann nicht einfehen, weshalb Chrijtus dann das Bild bom Kreuz 
braucht. Auch darf man diefes Bild vom Kreugtragen nicht veritehen 
bon der Tötung und Unterdriidung der fleifhlihen Begierden; dafür 
gebraucht die Schrift, Gal. 5, 24; Rom. 6, 6, das Wort freugigen. 
Selbit das Kreuz auf fich nehmen und tragen ift doch nicht dDasjelbe mie 
freuzigen. Go bleibt ung die Beziehung übrig, daß das Kreuz ein Bild 
der SHhmadh und des Leidens ijt, die uns Chrijten von den Feinden, bon 
der Welt her, bereitet werden und durch die die Welt un von fich aus- 
fcheidet. Won derfelben Sache redet, tenn auch ohne das Wort Kreuz, 
der Hebräerbrief, 13, 9: „So laffet ung nun zu ihm hinausgehen außer 
dem Lager und feine Schmad tragen!” Man vergleiche dort den ganzen 
BZufammenhang. 

Dies Kreuz zu tragen, gehört gu der Viingerjdhaft des HErrn; 
man nimmt es auf fi), indem man ein Singer des HErrn wird. Wenn 
man alfo im Sinne diefer und ähnlicher Stellen vom Kreuz der Chriften 
redet, darf man nicht handeln von allen Leiden, die überhaupt einen 
Chrijten treffen, weil er in diefer duch die Sünde verderbten Welt Iebt. 
Leiden an und für fich ijt noch fein Kreuz in dem Hier gebraucten Ginn, 
fondern nur, wenn e3 um Chrifti willen auf ung fommt. Wir laffen 
Hier lieber Luther reden, der zu Matth. 16, 24 fchreibt: „Deshalb mug 
man genau befchreiben, toas da fei, fein Kreuz auf fid) nehmen. &3 
tit aber das Kreuz auf fich nehmen, um des Wortes und des Glaubens 
willen den Haß des Teufels, der Welt, des Fleifches, der Sünde, de 
Todes freitvillig auf fich nehmen und tragen uf. Hier tft e3 nicht 
nötig, ein Kreuz zu eriwählen. ange nur den erjten Teil des Lebens 
an und berleugne dich jelbit, das ift, jtrafe die Werfgerechtigfeit und be- 
fenne die Gerechtigfeit des Glaubens, und fofort wird der andere Teil 
aud) da jein, nämlich das Kreuz, welches du dann auf dich nehmen follft, 
gleichtute Chriftus das feine auf fich genommen bat.“ (VII, 304.) 

Sn diefem Zufammenhang redet Luther auch ehr fein darüber, daß 
der HErr jagt: „Der nehme fein (gavrod) Kreuz auf fich“: „Er febt aber 
gar merfwürdig hinzu ‚fein‘ [Kreuz]. Denn er lehrt nicht, daß wir 
dasjenige Kreuz tragen follen, welches er felbft getragen hat, fondern er 
{pricht: Ein jeder trage jein eigenes Kreuz. &8 ift jdjon einem jeden 
fein Kreuz bereitet, das ift, nad) dem Mak der Kräfte eines jegliden 
(denn wir fünnen nicht alle dasjelbe Leiden, weil wir nicht alle einander 
gleich find im Glauben und in der Kraft des Geiftes). Jedoch gedente, 
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daß du deines, ein anderer das feine, der dritte bas feine und fo fort 
trage. Denn e3 fann einem Schwachen fein Kreuz, wenngleich e3 an 
und für jich jelbjt daS Teichtefte unter allen ift, jo fchiver fein, als dem 
heiligen Paulus jein Kreuz gemwejen tft, welches doch das allerfchiverfte 
war. Der Unterfchied der Kräfte macht alles Kreuz aller Menjchen 
gleich, welches doch eins dem andern fehr ungleich ijt. Einem ift das 
Gefängnis leichter als dem andern die Verachtung oder Lafterung; 
einem ijt felbft der Tod leichter alS dem andern die Beraubung eines 
Neils feiner Güter. Deshalb hat ein jeder fein Kreuz, das ijt, das 
einem jeden eigen ijt, nachdem e3 ihm auferlegt wird, nach Beichaffen- 
heit der Beit, de3 Orts und nad) den Kräften deffen, der e3 leidet. Go 
fpricht Paulus 1 Kor. 10,13: ‚Gott ijt getreu, der euch nicht Läffet ver= 
fuchen über euer Vermögen, fondern macht, dak die Verfuchung fo ein 
Ende gewinne, daß ihr’3 fonnet ertragen.‘” (VII, 304 f.) Diefe Wahr- 
beit foll un3 davor beivahren, immer Vergleiche mit andern anzuitellen, 
wozu unser fündliches Fleif nur zu geneigt ift, und gu murren, wenn 
die Laft eines andern geringer |cheint als die unfrige. Statt darüber zu 
murren und au flagen, jollen wir un3 vielmehr darüber freuen, daß tir 
um Chrifti willen leiden dürfen. 

Auch in unjerer Zeit gilt e3, daß ein jeder fein Kreuz trage. Wenn 
auch zu unferer Zeit die Märtyrerfrone nur felten erteilt wird, fo gilt 
doch auch jebt noch das Wort Chrifti: „Wäret ihr bon der Welt, fo hätte 
die Welt das Ihre lieb; dietveil ihr aber nicht von der Welt feid, fondern 
ich Habe euch bon der Welt erwählet, darum hajfet euch die Welt“, Boh. 
15,19. Freilich, bei der Lauheit fo mander Chriften ijt bei vielen bon 
dem Kreuz wenig zu merfen. Wher denfen wir 3.8. an das Kreuz, das 
manche twegen ihre3 mannhaften Zeugnifjes gegen die Loge tragen 
müffen, mie ihr Gefchaft leidet, wie fie eine Stelle nach der andern berz 
Tieren, tie fie bon Freunden und Verwandten wie Wusfabige gemieden 
werden. Wenn mande unferer jungen Chrijten auf Hochfchulen und 
Univerfitäten gegen Evolution und Materialismus zeugen, jo ijt ihre 
Lage durchaus nicht rojig. So fünnte man nod viele VBeijpiele aus dem 
Leben anführen; es gibt auch heute noch Kreugträger. 

Zu diefer Ermahnung fügt der HErr noch die andere Hinzu, thm 
nachgufolgen. Die meijten Ausleger übergehen jie entiveder gang oder 
fehen fie einfach als eine Erweiterung der vorigen an, tie Zahn tut, 
wenn er B.27 erflart: „SEfus fordert, daß er fein Kreuz... auf dem 
Rüden trage und fo JEfus nachfolge” (Lufas, S.554). Man fann das 
bei einigen fo erklären, daß fie fich bet einer früheren Stelle Hiermit be- 
fchäftigt haben. Andere fehen darin nur die Ermahnung, mit dem 
Kreuztragen auszuharren bis ang Ende. Wir dürfen aber nicht fo 
fehnell darüber hintwegeilen, wenn wir uns auf die Predigt vorbereiten, 
und das um fo weniger, weil gerade diefer Begriff oft faljch verjtanden 
wird. Die Rationaliften, alte und neue, reden viel bon der Nachfolge 
Chrijti, verftehen aber darunter nur die fittlide Nahahmung feines 
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Borbildes. An der fpatmittelalterliden Kirche beherrichte der Begriff 
der Nachfolge Ehrifti die ganze Ethif (man denfe an Thomas a Kempig’ 
De Imitatione Christi), und die höchfte Stufe diefer Nachahmung jah 
man im Möndtum. Auch wir find oft geneigt, die Nachfolge Chrijti 
ausjchlieglich in das Gebiet der Heiligung zu vermweijen. 

Sehen wir vom Spradlidjen aus. E3 handelt fich hier um einen 
alltäglichen Begriff. Sm Deutfden gebrauchen mir folgen oder nad 
folgen, im Englifchen follow. Das gewöhnliche Wort im Griedhijdhen it 
dxodovderv. In der biblifchen Gragitat find rzopeteoar dxiowm UND Eoxe- 
odaı éxiow Synonyme, wie fich aus Mark. 8,34, verglichen mit Matth. 
16,24 und Luf. 9,23, ergibt. Sn der erften, finnliden Bedeutung bez 
fagt e8, einem Vorangehenden nadfommen, dann ihm begleitend nad)» 
folgen, mitgehen. Beifpiele find wohl überflüffig. Nun wird das Wort 
auch in iibertragener Bedeutung gebraucht; wir jagen etwa: Die Partei 
folgt ihrem Führer. C3 heißt dann: wodurch beftimmt fein, anhangen, 
fich anfchließen, gehordjen. Nun tritt aber eine Scheidung ein; im Eng= 
lifden und im Deutfchen bedeutet nadhfolgen auch einem Vorbild nach- 
folgen, nachahmen, aber in den Fafjifhen Wörterbüchern und im bibli- 
fen Griechifden findet fich für axodovdety diefe Bedeutung nit. Dafür 
gebraucht der Grieche 3. B. das Wort wineroda. Auch 1 Petr. 2, 21 
heißt dxolovder nicht nahahmen; denn wir follen feinen Fuptapfen nicht 
nadahmen, fondern (bildlih) in ihnen einhergehen. Für den Begriff 
dxodovdsiy dürfen mir aljo nicht alle Stellen verivenden, wo Luther nadz 
folgen überjegt hat. Bhil.3,17, 2 Theil. 3,7.9, 3 Yoh. 11 jteht im 
Deutihen nadhfolgen, im Griedifden aber wınetodaı oder ein dabon abz 
geleitete3 Wort. Die imitatio Christi alfo zum Hauptbegriff des axo- 
Aovdeiv zu machen, tut dem Urtert Gewalt an. Diefe muß man andern 
Sdriftausfagen entnehmen. 

Un diefe übertragene Bedeutung „anhangen“ uf. jchließt fich die 
religiöfe, die im Alten Teftament mit MS 720, in der Septuaginta mit 
roosdeodar dxtow bezeichnet wird. Gin deutliches Beifpiel diefer Be- 
deutung finden wir 1 Kon. 18,21, wo Elias fagt: „Sit der Herr Gott, 
fo wandelt ihm nach; ijt’3 aber Baal, fo wandelt ihm nad.“ Sn diefem 
Ginn fordert JESUS zu feiner Nachfolge auf, entiweder einzelne, Matth. 
9,9; 19.21 oder im allgemeinen, Yoh. 8,12; 12,26. Damit fordert 
der HErr mehr als eine Außerliche Begleitung; ja gerade um ein bloß 
Außerliches Nachfolgen zu verhindern, redet der HErr fo ernite Worte 
in unjerm ert und an andern Stellen. &3 Handelt fich auch nicht um 
eine zeitweilige Verbindung, fondern um eine bleibende. &3 lag damals 
in der Natur der Gache, dak diefes Nachfolgen in der Negel auch ein 
äußerliches Kolgen mit fich 30g; doch war es möglich, bak diefe Außer- 
Tide Gemeinfhaft auf eine fürzere oder Yängere Zeit unterbrochen 
murde; vgl. Roh. 1,37; 2uf.5,15 9,6. 11. Auch ift es fraglich, ob der 
Herr, was die äußerliche Nachfolge betrifft, feinen Befehl: „Rolge mir. 
nad!“ gerade jo bon allen befolgt mwilfen wollte mie von den atvilf 
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AUpofteln, die wegen ihres fpateren Amtes feine beftändigen Begleiter 
fein follten. Die Hauptfache war die bleibende innerliche Gemeinfchaft, 
und aiwar nicht bloß in dem Verhältnis eines Schülers zum Lehrer, 
fondern bor allen Dingen um des in diefer Gemeinfchaft fich darbieten- 
den Heils willen. Das ijt flar zu erfennen aus Noh. 8,12: „Ich bin 
das Licht der Welt; wer mir nachfolgt, der wird nicht wandeln in Fin= 
fternts, fondern wird das Licht des Lebens haben.” IEju Nachfolge 
ichließt alfo vornehmlich dies in fic, daß man ihn als den rechten 
Zührer zu den großen Heilsgütern erfennt, daß man ihn für den von 
Gott gefandten Meffias und Heiland anerfennt und fich fo im Glauben 
an ihn anfchliegt. Die Hauptfache bei der Nachfolge BEju it alfo 
der Glaube. 

Damit ift allerdings das chrifilice Leben nicht ausgefdlofjen, ob= 
twohl gerade diefer Bunft nicht fo jtarf herbortritt. Nur foll man YEjum 
nach diefen Stellen nicht als Vorbild, fondern als Führer hinjtellen. 
Und er ift unjer Führer auch im Leben. Er führt uns nicht wieder auf 
dem Weg der Sünde, fondern auf dem der Heiligkeit. Während feines 
Erdenwandels hat JEjus auch gezeigt und zeigt es jebt noch in feinem 
Wort, wie wir wandeln follen und Gott gefallen. Nachdem wir ung 
durch den Glauben ihm angejdlofjen haben, folgen wir ihm gerne in 
unjerm Leben. 

Ein bejondere3 Stüdf der Führung Chrijti ijt unjere Lebens- 
führung. Seine Kirche, deren Führer er ift, ijt hier in diejer Welt in 
ihrer Kreugesgeftalt, und das gehört mit dazu, daß wir durch biel Trüb- 
fal ins Reich Gottes gehen müffen. Go wie er uns num führt, wollen 
wir getroft ihm nachfolgen. Weil dies der Fall ift, verbindet der HErr 
die Nachfolge gerne mit dem Leiden, nicht nur Hier, fondern auch an 
andern Stellen; vgl. 3.8. Luk. 9, 57. 58. 

überbliden mir nun da3 im erften Teil unfers Textes Gejagte noch 
einmal! Drei Punfte find e3, die der HErr berborhebt, um uns zu 
zeigen, was dazu gehört, ein rechter Singer zu jein. Der ift ein rechter 
Sünger, der mit heiligem Eifer alles Widergöttliche hapt, und wäre e3 
auch die Liebjte Perfon, ja fein eigenes Leben; der alles Leiden, das um 
Chrijti willen über ihn fommen mag, auf ji) nimmt und trägt; der 
aber vor allem fic im Glauben innig an feinen HEren anfdliept und 
ihm im Leben und Leiden gläubig nachfolgt. 

&3 find große Anforderungen, die der HErr an feine ünger ftellt. 
Ein rechter Jünger zu fein, ijt feine geringe Gace, die man leichtfinnig 
beginnen und die dann ohne Mühe durchgeführt werden fann, Nicht 
nur einer, der in die Süngerfchaft eintritt, fondern auch der, der jchon 
Singer ift, joll fic) diefe Wahrheiten recht zu Gemüte führen, jonft fann 
e3 ihm zum Verderben werden. Die Notwendigkeit diefer Überlegung 
fchärft nun der HErr in drei Gleichniffen ein, die ziemlich Mar find und 
wenig Erflarung bedürfen. Das erfte und das zweite Gleidnis haben 
denfelben Ginn, den der HErr mit einer firgen Ermahnung einfdarft. 
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Xm lebten Gleidnis wendet er fic) befonders an die, die jhon Jünger 
find, und warnt fie ernftlid) vor dem Abfall. 

Das erjte Gleichnis lautet: „Denn wer unter euch, der einen Turm 
bauen till, fit nicht guerjt und berechnet die Wusgabe, ob er eS habe zur 
Bollendung (ob er’3 hinausführen fann)? damit nicht etiva, wenn er 
den Grund gelegt hat und nicht imftande ijt zu bollenden, alle, die es 
fehen, anfangen, ihn zu verfpotten, indem fie jagen: Diefer Menfd hat 
zu bauen angefangen und hat e8 nicht ausführen fönnen!“ Warum der 
HErr einen Turm nennt und weldhem Biwec diefer dienen foll, läßt fic 
nicht beftimmt jagen. Yan Ooftergee meint: „Man denfe nicht fo fehr 
an einen Turm im eigentliden Sinne des Wortes, fondern an einen 
hoben Palaft, einen Pradtbau, furz, an eine materielle Schöpfung, 
die eine bedeutende Kraftentwidlung vorausfebt.“ (©. 227 in Langes 
Komm. zu Luf.) Ym Pulpit Commentary macht Spence zu Ddiefer 
Stelle die Bemerfung: “The magnificent Herodian house had a passion 
for erecting great buildings, sacred and profane, in the varied cities 
under their sway. They would doubtless be often imitated, and no 
doubt many an unfinished edifice testified to the foolish emulation of 
some would-be imitator of the royal house. Now, such incomplete 
piles of masonry and brick-work simply excite a contemptuous pity 
for the builder, who has so falsely calculated his resources when he 
drew the plan of the palace or villa he was never able to finish.” 
Vielleicht dienen diefe Bemerfungen, die allerdings nur Vermutungen 
find, etiva3 zur VBeranfhaulidung des Gleichniffes. 

Das zweite Gleichnis lautet: „Oder welder König, der auszieht, 
um mit einem andern König zum Krieg gujammengutreffen, fißt nicht 
guerjt und berät jich, ob er imftande ijt, mit gehntaufend dem entgegen= 
auftreten, der mit zwanzigtaufend gegen ihn rüdt? Wo nicht, jo jchict 
er, jolange jener noch ferne ijt, eine Gejandtichaft und erbittet fich die 
@riedensbedingungen.“ 3 fann fein, daß der König nad feiner 
Meinung Grund zum Kriege hat. Sieht er aber von vornherein, daß 
das Unternehmen miflingen muß, dann forgt er dafür, daß der Friede 
erhalten bleibt. 

Der Sinn diefer Gleichniffe ift Har. Das Chriftentum ift nicht die 
Sache eines Leichtfinnigen. So mander hält {chon alles für abgemadt, 
wenn er den Anfang de3 neuen Lebens, etiva eine pietiftifche Crwecung, 
in feinem Herzen zu finden meint und glaubt, daß nun alles gewonnen 
fet. &3 ift nicht genug, einmal gu Chrifto zu fommen, fondern daran 
Viegt e3, ihm bis ans Ende nadhgufolgen, beftändig gegen alles Simdliche 
zu fampfen und dabei willig und geduldig das Kreuz zu tragen. Wer 
fich dies nicht immer wieder überlegt und auf halbem Wege ftehenbleibt, 
fordert dadurch den Spott der Welt heraus. E3 ijt ja wahr, die Chriften 
trifft mander unberedhtigte Spott; aber wenn wir bedenken, wieviel 
halbes Chriftentum in der Welt zu finden ift, fo müffen wir befennen, 
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daß ein Teil des Spottes leicht erflärlich ijt, und wir wollen Gott um 
Gnade bitten, dak wir feine Urjache dazu geben. 

Man möchte denfen, daß der HErr diefe Gleidniffe fo angewandt 
haben mollte: überlegt es euch recht, was zum Chriftentum gehört! 
Wenn ihr dann zu dem Schluffe fommt, daß ihr entiveder den Willen 
oder die Kraft dazu nicht habt, dann bleibt dem Chriftentum fern! 
Aber eS ijt beachtensiwert, daß er diefen Gedanken nicht ausfpridt. Er 
fapt vielmehr die eigentliche Lehre diefer Gleichniffe in den Gab (8.33): 
„So aljo fann feiner von euch mein Jünger fein, der nicht allem, twas 
fein ift, Den Abfchied gibt.” Er fügt dem, was er oben gefagt hat, feinen 
neuen Gedanfen Hinzu. Aber es ift wichtig, daß er fich Hier gerade fo 
ausjpricht, wie er e3 tut. Alle, auch die Leichtfertigen, möchte er nur 
gu gerne für fein Reich gewinnen und fie darin erhalten, wenn ex fie 
geimonnen hat. Würde er ihnen aber nicht flar und deutlich jagen, mas 
ihrer in feinem Reich wartet, fo würden fie Grund haben, fich bald ent- 
taufcht bon ihm zu entfernen. Nun fagt er es aber allen flar heraus, 
und alle follen das wohl erwägen. Aber dann foll ihre Entfcheidung 
nicht fein: Wir wollen bon ihm nicht3 willen, jondern: Wir wollen 
allem abjagen, was unfer ijt, und ihm nachfolgen. 

Schon vorher hatte der HErr auf eine üble Folge hingewiefen, die 
die Nichtbeachtung feiner Warnung nach fich zieht: auf den Spott der 
Welt. C8 gibt aber eine noch fehlimmere Folge, auf die er im dritten 
Sleichnis hintweijt: „Das Salz ift ein gutes Ding; wenn aber das Salz 
fade wird, womit wird e3 dann gewürzt werden? 3 ijt weder für Die 
Erde noch für den Dünger geeignet; man wirft e3 hinaus. Wer Ohren 
hat zu Hören, der Hore!“ Man achte darauf, daß die richtige Über- 
feßung bon B.34c lautet: „Womit wird e3 dann gewürzt werden?“ 
oder: „Womit wird man e3 dann würzen oder falgen?“ Neben diefer 
Stelle gebraucht Chriftus das Bild vom Salz noch Matth. 5, 13 und 
Mark. 9, 50. E8 ijt etwas Herrliches, ein Chrift zu fein. Chrijten 
haben die Kraft, die Welt zu überivinden und fort und fort zu berz 
leugnen. Aber fie follen gufehen, dak fie ihre Kraft nicht verlieren, fonft 
fann e3 dahin fommen, daß fie in einen Zuftand, der un§eilbar tft, über 
gehen, in einen Zuftand der Fäulnis. Und thr Plabk wird dann draußen 
fein, außerhalb des Neiches Gottes. Cine ernjte Warnung, die jeder 
vernehmen foll. 

Zum Schluß foll noch auf das Folgende Hingetwiejen tverden: C3 
find große Forderungen, die der HErr in diefem Evangelium ftellt. Nur 
ein felbitgerechter, bermeffener Menjch wird behaupten, daß er aus 
eigener Kraft diefen Forderungen nachfommen fann. Alle andern wer- 
den vielmehr ausrufen, wie Chrifti Zuhörer bei einer andern Gelegen- 
heit, Lut. 18, 26: „Wer fann dann felig werden?“ Gott fet Lob 
und Danf, daß wir ung auch der Antwort des HErrn trojten können 
(18,27): , Was bei den Menjchen unmöglich ijt, das ift bet Gott mög- 
lich.” Wenn die feäiveren Forderungen des HErrn uns zum VBetvuft- 
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fein unferer Ohnmacht gebracht haben, dann gibt uns das Evangelium 
die Beruhigung, daß der OErr alles, was er fordert, geben fann und 
gibt. Diefe ganze Belehrung ijt alfo trefflich geeignet, uns die Bitte 
des Kirchenvaters nahegulegen: „Da, quod iubes, et iube, quod vis.“ 


Diefe Perifope ift eine ernfte GefebeSpredigt, die wir alle und aud 
unfere Zuhörer immer nötig haben. Der Hauptatved der Gejebespredigt 
ift der, uns zur Erkenntnis unferer Sünde und unferer Ohnmadt zu 
bringen. Ich möchte am Liebjten den Lert homilienartig behandeln mit 
einem evangelifhen Schluß. Will man das nicht tun, jo fonnte man 
ettva folgende Themata aufitellen, um die ganze Perifope zu behandeln: 
Bin id ein Jünger des HErrn? 1. Was dazu gehört, ein Jünger des 
HExrrn zu fein. 2. Wie nötig die rechte Beantivortung diefer Frage ift. 
— Mit einer etwas andern Fallung: Überlege dir recht, mas dazu ge- 
hort, ein rechter Sünger IEfu gu fein! 1. Denn e3 ift etwas Großes, 
toaS der HErr verlangt. 2. &3 ift überaus wichtig, dag man fich feine 
Forderungen recht überlegt. — Will man den erften Teil, den Haupt= 
teil, mehr hervorheben, fo fann man e3 ettva nach den folgenden Ge= 
fihtspunften tun: Redte Viger VEju 1. im Leben, 2. im Kreuz, 3. im 
Glauben. — Das Chriftentum fordert daS Gegenteil von dem, was dem 
natürlichen Herzen gefällt. 1. Das Herz liebt das Brdijdhe abgöttifch; 
das Chriftentum fordert oberjte Liebe zu Gott. 2. Das Herz fcheut 
das Leiden; das Chrijtentum fordert Nreugtragen. 3. Das Herz will 
feinen Herrn über fich dulden; das Chrijtentum fordert völlige Hingabe 
an den Herren. Baul 7. Köhnele. 


m 
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Nineteenth Sunday after Trinity. 
Marr. 9, 1—8 (8). 

This Gospel-lesson contains the first-recorded, most frequently 
repeated, and most important accusation made against Christ by His 
contemporaries. Other allegations were: “He casteth out devils 
[demons] through the prince of the devils,” Matt. 9,34 (same charge, 
intensified, 12,24); a glutton and wine-bibber, a friend of publicans 
and sinners, Matt.11,19; perverting the people, forbidding to give 


tribute to Caesar, saying that He Himself is Christ, a King, Luke 23, 
2.14; ete., ete. 


But the outstanding charge, the one which finally caused the 
death-sentence to be passed upon Him by the Sanhedrin, is that of 
blasphemy (Blaopnusiv = Bldatw, hurt, and pnui, speak). Guided by 


our text, let us weigh the imputation and the refutation of this serious 
charge. 
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“THIS MAN BLASPHEMETH.” 


1. A serious accusation against Christ. 
2. A solemn refutation by Christ. 


1. 

a. The occasion of the charge. Jesus, having just returned to 
His own city, Capernaum, Mark 2,1, is sought by many who wish to 
hear the Word of God, Mark 2,2; Luke 5,17. A great multitude is 
gathered in and about the house. Among others, a paralytic, borne 
by four men and let down by them through the roof, is brought to 
Him. (Describe in detail, adding from Mark 2,1—12 and Luke 5, 
17—26.) Perhaps we are just a little surprised to hear Jesus address 
the paralytic as He does: v.2. But as Jesus knew that some in His 
audience had faith and others did not, vv. 2. 4, so He also knew that 
the paralytic felt oppressed by his sins quite as much, to say the least, 
as by his physical affliction; for Jesus knew all men and what was in 
man, John 2, 24.25. “Thy sins be forgiven thee.” This was the 
declaration, which occasioned the accusation. 

b. The nature of the charge. We must not overlook the fact that 
this charge was not uttered, but merely revolved in the hearts of the 
scribes, Pharisees, and doctors of the Law present in the house. Text, 
vv. 8.4; Luke 5,17.21. What was the allegation? See v.3; ep. Mark 
2,7; Luke 5,21. Here we have the charge in unmistakable language. 
Jesus, His enemies said, was guilty of assuming a divine prerogative, 
an exclusive power of God. For none but God has the power, the 
authority to forgive sins. Mark 2,7; Luke 5,21. And here was a man, 
the prophet of Nazareth, who in his own name and upon his own 
authority, and apparently unacquainted with the invalid, pronounced 
forgiveness of sins to him! 

ce. The fatal flaw in the charge. Though Jesus reveals to them 
their unuttered objection, yet these adversaries do not see Him at His 
true worth. Instead of asking impartially, “Who is this?’ they, in 
their evil hearts of unbelief, ask at once: Luke 5,21. Instead of faith 
they have “reasonings” in their hearts and nothing more. Mark 2, 8; 
Luke 5,22. This poor, self-appointed (Matt. 21,23—27) teacher of 
Nazareth, this humble carpenter, assumes to pronounce forgiveness 
of sins in his own name and by his own authority upon this para- 
lytic! They had heard so much of His miracles, signs, and wonderful 
works, as well as of His extraordinary teaching that they should at 
least have suspended their judgment and awaited further develop- 
ments. Op. Matt. 4,23—25; 8; Mark1. But thinking evil in their 
hearts, they declared Jesus to be a blasphemer. Concerned only about 
external righteousness, they felt no need of repenting; and refusing 
to repent, they had no need of faith. And when Jesus of Nazareth 
stood face to face with them, it was faith He asked and sought. 
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d. The increasing intensity of the charge. At first only muttered 
in the secrets of their hearts, this charge of the scribes became more 
vehement as it became more and more manifest who Jesus claimed to 
be, John 8, 59; 10, 31, until finally they sentenced Him to death 
because of alleged blasphemy, Matt. 26, 63—66, even the death of 
the cross. 

Application. — In ever-varying form this charge is made against 
Jesus. Let us beware! The evil heart of unbelief must be guarded 
against from the very beginning, lest bitter, deathly hatred of Christ 
be the final, fatal result. 

On 

The challenge of our text is very plain: either Jesus is the Christ, 
the Son of the living God, having divine authority, all power in 
heaven and earth, Matt. 28,18, also the power to forgive sins, or He 
is guilty of blasphemy against God, an impostor, a fraud, a deceiver. 
Perhaps you have of late been harrowed by doubts as to the deity 
of Christ. If so, pray even now: “Lord, I believe, help Thou mine 
unbelief!” Mark 9,24. Jesus gives you great consolation and con- 
viction in this Gospel-lesson. 

a. A seeming paradox. Jesus is so truly human. Our text pre- 
sents Him so. He embarks in a ship, leaving the eastern shore of the 
Lake by request. Matt. 8,34. He lives in a city called “His own,” His 
home town. He lives in a house there; He teaches, He speaks. Matt. 
9,1; Mark 2,1.2, ete. But how He speaks! What power, authority, 
penetration, and efficacy His words have! Did you ever notice that? 
To believe that Jesus is truly human does not constitute saving faith; 
for even the great majority of His adversaries accept Him as a his- 
torical character. This truly human person made some remarkable 
claims regarding His oneness with the Father, John 10, 30, His 
eternal existence, John 8, 58, His ability to raise up all the dead, John 
5,29 f., etc., ete. 

b. The standing appeal: “Though ye believe not Me, believe the 
works.” John 10,38. If Jesus is the Son of the living God, His works 
will prove it. His claims will be confirmed by His mighty works. His 
sinlessness still challenges His enemies. John 8,46. In our present 
case He reveals to His critics their inmost thoughts, 1 Cor. 1,11, and 
immediately challenges them. “Whether is easier” (söxon@teoov, in 
all three accounts), etc. V.5. Immediately, without waiting for an 
answer, He shows them that there is no “easier” or “less easy” for 
Him. But as He spoke and commanded, so it was done, Ps. 33,9; for 
it is the sovereign Son of God who is speaking, the almighty Son of 
an almighty Father. Hence He could remove paralysis, the despair 
of human physicians, by His mere word. — Then He could also say 
in the spiritual realm: “Thy sins be forgiven thee.” V.5. For all 
power and authority is His, not only on earth, but also in heaven. 
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Matt. 28, 18. And sins against Heaven can be forgiven only by 
Heaven. Thus also, when Jesus says to you, dear friend, Thy sins are 
forgiven, that word is effective and powerful. Only believe that 
Christ is the Son of the living God; for none can forgive sins but 
God only. 

c. The supreme evidence. However, Jesus has not only spoken 
the word of forgiveness, He has added the incontrovertible evidence 
of the cross. Though He was the Almighty, the Omniscient, the 
Sinless One, yet He died, died for all, upon the rude Roman gibbet. 
2 Cor. 5, 14.15; Phil. 2,5—8. And yet He made good His challenge 
of rising again the third day. John 2,19. Which was easier, to say 
to another, Arise and walk, or to say of Himself, I shall rise again? 
There is no “easier” or “less easy” in the domain of heaven, whence 
Jesus came. Thus behind the declaration of Christ, “Thy sins be 
forgiven thee,” there stands the cross of Christ and His resurrection. 

Conclusion.—Thus through nineteen hundred centuries the Word 
of the Cross with its saving, healing message, Thy sins are forgiven, 
has been heard by the multitude of believers, who have marveled and 
have glorified God, who has given such power (authority) to the Son 
of Man. Text, v. 8; Eph. 1,20—23. And when His voice shall sound 
again, rousing all from their graves with His irresistible “Arise!” may 
we be found in Him! 

Los Angeles, Cal. A ee O. W. WISMAR. 


Twentieth Sunday after Trinity. 
Mart. 22, 1—14. 


The thought that we propose to make the center of our discussion 
this morning is expressed in the question, “Friend, how camest thou 
in hither?” I take it that you are on a higher spiritual plane than 
some professed intellectuals whose religion is patterned after the con- 
duct of brute beasts. You have come, you say, into the kingdom of 
Christ. The question is not whether you will enter, but rather, “How 
camest thou in hither?” You will note that the question is rather 
personal, it being not, “How came ye?” but, “How camest thou in 
hither ?” 

“FRIEND, HOW CAMEST THOU IN HITHER?” 
1. Do you answer: “I came attracted by the marriage which the 
King made for His Son”? 

2. Do you answer: “I came pursuant to the invitation that was 

urged upon me to come”? 

8. Do you answer, finally: “I came in hither wearing the wed- 

ding-garment”? : 

Is the marriage of the King’s Son sufficient attraction for your 
coming in hither ? 

a. Marriages and weddings usually stir up an interest in the 
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prospective guests. Royal marriages are of general interest among 
the people of the realm, especially if it is the heir to the throne that 
“is to be married. 

b. In the text a marriage banquet is described that excels all 
others because it is the King of kings, the Lord of the universe, who 
Himself is giving the wedding; because of the enormous preparations, 
“Behold, I have prepared My dinner,” the one dinner besides which 
all other dinners wane into insignificance. - All things are ready — 
oxen, fatlings, sheep; the tables are furnished, the music attuned; 
the father, the son, the bride, the palace, the wedding, is ready. 
Heaven is ablaze with festival cheer; because of its duration, for it 
is never to end; because of the number of guests, for it exceeds any 
that ever gathered before for any occasion. “All nations” of the 
earth are invited, “every creature.” 

ce. You say: “This marriage concerns me, I am interested, at- 
tracted. Woe me if I were eternally excluded!” 

But are you wanted? invited? 


2. 


You answer: “I came pursuant to the invitation that was urged 
upon me.” 

a. As to the several classes which have received invitations, I no 
longer belong to the obdurate and rebellious, v.38; nor to the careless 
and indifferent children of the realm who “went their way,” to their 
farm, merchandise, to the dirt and trash of this earth which has en- 
grossed their hearts and which they consider their chief joy, vv. 4.5; 
nor to the persecutors of the Church, v.6. Woe me if I did! V. 7. 
Not an angel of vengeance, but the King, sends forth “His armies.” 
Examples: First earth, the Flood, Sodom, Jerusalem. 

b. I class myself with those invited guests who are described in 
vv.8—10. I have been urged by father, mother, friend, relative, 
stranger, pastor, printed page, at home, at church, everywhere, to 
come to the marriage of the King’s Son. Thus God Himself urged 
this invitation upon me. I realize fully that I have this invitation, 
I know that I am welcome. The King wants His banquet furnished 
with guests. “Blessed are they which are called unto the marriage 
supper of the Lamb.” 

3. 

Do you answer, finally, “I came wearing the wedding-garment” ? 

a. This garment is absolutely indispensable at this wedding. This 
can be seen from vv. 11—14. There is a propriety of dressing for the 
occasion. The wedding was now furnished with guests. Eternity has 
dawned. Heaven’s portals are open. What joy! The music, the 
feasting! The coming of the King is announced! Hallelujahs ring 
through the vaults of heaven. His eye flaming as fire is fixed upon 


Outlines on the Standard Gospel-Lessons. 353 


one of the guests. The harmonies are hushed. This guest considered 
that he had a garment cut after the latest religious fashion and much 
better than the prescribed wedding-garment. Many insist on their 
own religious notions, merit, works, righteousness. The question of 
the King is, “Friend, how camest thou,” etc.? The glib, evasive, 
diplomatic tongue was now speechless. Is. 6,5. Alas, the doom! 

b. Are you wearing the proper garment? It is Jesus’ blood and 
righteousness. It is the spotless robe that is made white in the blood 
of the Lamb. Jesus purchased these robes of salvation with His 
blood. This robe is freely given and accepted by faith. Accept it! 
Keep it clean, unspotted! 

Cleveland Heights, O. H. W. Barrens. 


Twenty-First Sunday after Trinity. 
Joun 4, 47—54. 


Faith is absolutely necessary to salvation. How often the Bible 
lays great stress upon faith! Hab. 2,4; Matt. 8,10; 9,29; 15,28; Luke 
7,50; Acts 6,5; 15,9, and scores of other passages. 

Faith, even that required by false religions, is never a mere 
opinion, a mere notion founded on probable evidence; it is rather 
a trust, an assured reliance on something; it is a state of the will 
and of the mind or of the soul. Now, when is faith false and when 
true? If its foundation is nothing but the Word of God, it is true 
Christian faith, otherwise not. Thus, for instance, when it is based 
upon some miracle and nothing more, it is not true Christian faith, 
even though the miracle may have been performed in the name of 
Jesus. Hence: — 


FAITH IN ITS RELATION TO THE WORD OF GOD 
AND MIRACLES. 


1. The Word of God alone can be the foundation of faith; 
2. Miracles can but confirm the Word. 


1. 

When the royal officer (bastilikos) mentioned in the text 
“heard,” etc. V.47. In vain he had been seeking help for his son. 
And when he was at this point, when all human help availed no more, 
the Holy Ghost, by the message of Jesus’ nearness, caused him to put 
his trust in Jesus. Op. Rom. 10,17. Faith is created by the Word of 
God, which must be heard. 

The royal officer gave proofs of his faith. “He went unto Him 
and besought Him.” This would have been a fool’s errand if he had 
not some foundation for his action. This foundation was the Word. 

Indeed, his faith was not yet free from all dross. He believes 
Jesus must be at the bedside of his dying son in order to rescue him 

23 
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from the throes of death; that Jesus must arrive before his son dies. 
His reason is still playing pranks with him. ‘He is still laying too 
much stress upon his will. He is attaching too much importance to 
his opinion. He wants to feel and see. Cp. John 20,29. He has not 
yet fully learned that the Word alone should be the foundation of 
his faith. 

Jesus teaches him that. He does not yield to his suggestions and 
advice. That would have been poor food for his faith. Does a doctor, 
in treating the patient’s disease, follow the latter’s advice? Jesus 
gives the royal officer that which can never lead him astray, His word: 
“Go thy way, thy son liveth.” There he had something very clear, 
very definite, very reliable, the word, promise, of the Son of God. 
A sure foundation ! 

“And the man believed the word,” etc. V.50b. Could he see that 
his son was healed? There was nothing to satisfy his reason or 
his senses. The Word alone was the sheet-anchor of his hope and 
his trust. 

On his way home and at home he learned that Jesus’ word had 
been fulfilled to the letter. It will always be so fulfilled because it 
is God’s Word, the everlasting truth, unshakable even though heaven 
and earth should pass away. 

Christians, learn that God’s Word alone is the foundation of 
faith. Do not heed the clamor of your reason, the arguments of un- 
belief, the subtle suggestions of Satan, the promptings of your own 
feelings. These are all impure sources. Beware of trust in self, of 
superstition, of Schwaermerei! All these imply a faith or a trust not 
founded upon the Word of God. At times we may make such star- 
tling experiences as this nobleman made. For example, excavations 
have brought proof to light that facts in the Bible doubted by its 
critics were only too true. But let us not forget that we need no such 
proof. The Word of God is true even though all the world should 
contradict it. If the Word of God is the foundation of your faith, 
you can defy Satan and all his satellites. 


2. 


The man in our text and the people in Galilee attached altogether 
too much importance to miracles. V.48. Their action amounted to 
a tempting of God, of putting God to a test. They would build their 
faith on miracles. But Jesus absolutely refuses them such a crutch 
to satisfy their craving for the miraculous. Why? Miracles cannot 
direct our souls to heaven. The Christian believes even though he 
does not see miracles, as the example of the royal officer proves. 

But the Savior did miraculously cure the son of His petitioner. 
And we read that he believed and his whole house. Why? Because 
of the Word, not because of the miracle. V.50b. In this miracle he 
saw the Word of Jesus marvelously fulfilled and confirmed. It was 
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a witness to him that Jesus’ Word is the everlasting truth. And be- 
cause of this Word he now believed all the more cheerfully and con- 
fidently. 

There is to-day a craving for the miraculous: Christian Science, 
divine healing, Spiritism, clairaudience, clairvoyance, fortune-telling. 
But do not pin your faith on the acts of these fools and foolers. They 
are liars because they do not bring the clear and pure Word of God. 
Their deeds are not therefore a confirmation of the everlasting truth, 

‚and this they could only be at best. Let Ps. 119,105 be your con- 
fession. Cp. 2 Pet. 1, 19—21. B. 


Twenty-Second Sunday after Trinity. 
Mart. 18, 23—35. 


Christians should forgive one another’s trespasses. Luke 6,37; 
Eph. 4,32. This they should do as often as occasion demands, Matt. 
18, 21—22; cheerfully, Gen. 50, 17—21; for Christ’s sake, 2 Cor. 2, 10; 
Matt. 5, 9; however, after having reproved the sin, Matt. 18,15; Luke 
17,4 (“I repent”). Yet how hard it is even for Christians to forgive! 
The carnal heart, which is full of anger, hatred, revenge, and envy, 
resists the Spirit of God. Gal. 5, 13—21. We must therefore watch 
and pray and above all diligently use the means of grace, studying 
God’s Word ceaselessly and going to the Lord’s Table often. In our 
text our Savior rebukes and condemns the unforgiving spirit. Let us 
consider 

THE UNFORGIVING SPIRIT 
and learn that it is the spirit 


1. Of base ingratitude; 2. Of wicked opposition to God; 
3. Which finally leads to eternal, merciless perdition. 


iL, 

The unforgiving spirit is the spirit of base ingratitude. — The 
servant mentioned in the text owed his master ten thousand talents, 
about ten million dollars in our money. This he could not pay, for 
he was a slave, a doulos. Justice demanding satisfaction, the master 
commanded that the insolvent debtor be sold as a bond-slave together 
with all he possessed. V.25. This was allowed under the ancient laws 
governing indebtedness. However, when the slave begged for mercy, 
the master was moved with compassion and forgave him the debt. 
Vv. 26.27. What wonderful compassion! The whole sum was can- 
celed. He was a free man, and his wife and children could remain 
with him. But then this servant saw a fellow-servant who owed him 
a hundred pence, at the most about eighteen dollars. V.28. He 
treated the poor debtor with unreasonable severity. Vv. 29. 30. — Such 
is the parable; it is a story reflecting the basest sort of ingratitude. 
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This story has been written for you and me. The king in the 
parable is God; the ungrateful servant represents every Christian 
with an unforgiving spirit. As sinners we owe God ten thousand 
talents. Do you doubt this? Think of your sins against the First 
and the Second Table; think of the sins of desire, thought, word, and 
deed; think of the sins of omission; think of the sins against God, 
against your neighbor, against yourself, against conscience. Oh, our 
debt is great indeed! Our sins are so great that they cost our Savior 
His holy, innocent blood. Eccl. 7,20; Job 14,4; Is. 64,6; Jas. 2, 10; 
4,17; 1 Cor. 4,4; Ps.143,2. Yet all these sins God graciously for- 
gave, v. 27, when Christ died, 2 Cor. 5, 19—21; in Holy Baptism, Acts 
2,38; He forgives them to you as often as you partake of Holy Com- 
munion with a believing heart, Matt. 26,28; in every sermon we hear 
and every Gospel verse we read, Acts 16,31. Oh, how rich is God’s 
forgiveness! How gracious it is! For it is not merited by any 
worthiness in us. V.25 (“had not to pay”). — Does not such forgive- 
ness prompt us to forgive? Should there not be gratitude toward our 
forgiving God? Vv.31—33. Indeed, he who entertains an unforgiv- 
ing spirit is guilty of the basest ingratitude. Let us beware of the 
unforgiving spirit, for it is A 

The spirit of wicked opposition to God. First, it opposes God’s 
clear will. Vv. 32.33. God’s will is the highest law; what a crime it 
is to oppose God’s will! Secondly, it opposes God’s clear Word. V. 35; 
Luke 17, 3.4; Matt. 5,21—26. Again and again God’s Word com- 
mands us to forgive; what a crime it is to oppose God’s Word! Hos. 
4,6. Thirdly, it opposes God’s unspeakable love. V. 27; Matt. 5, 
4448; John 13, 34. Fourthly, it opposes the glorification of God’s 
name, the spread of His kingdom, and the salvation of men. Matt. 
5,16; Rom. 2, 24; Matt. 18, 7. — Oh, how wicked the unforgiving 
spirit is! It opposes God’s will, His Word, His love, His glory, His 
kingdom, His gracious plan of salvation. It dishonors God, prevents 
the salvation of sinners, and leads men to hell. It is of the devil and 
not. of God. 1 John 4, 12. 17; Eph. 5, 2; Gal. 5, 22; Rom. 13, 8; 
1 John 3, 18. 


Have you an unforgiving spirit, and do you purpose to remain 
in this deplorable state? Then you are no Christian, no child of God. 
V.34; 1 John 3,14; Matt. 22,37—40; 1 John 8, 15; 4, 20; 1 Cor. 13. — 
Oh, beware! For the unforgiving spirit 


3. 


Leads you to eternal, merciless perdition. When the follow- 
servants saw how their poor yokefellow was being treated, they re- 
ported it to the lord, who was wroth and delivered the wicked servant 
to the tormentors till he pay all that he owed, which, however, was 
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impossible for him to do. Vv. 31—34. His punishment was forever 
and without mercy. So God will punish eternally and without mercy 
those who have an unforgiving spirit. V.35: “Likewise shall ... do 
unto you.” 

These are words of earnest warning. The heavenly Father, who 
is omniscient and omnipotent and therefore knows every sin and can 
punish it adequately, will do likewise. First, He will withdraw His 
forgiveness, so that your sins and their punishment will rest upon you. 
V. 34 (“pay all”); Luke 6,37; Matt.6,14.15. Secondly, He will 
deliver you to your tormentors. V. 34; Matt. 5, 23—26; 25, 45. 46. 

God demands much of us. V.35: Forgive; every one; from your 
hearts; their trespasses, no matter how many. This we cannot do 
with our own reason or strength. Rom. 7,14.15. But God will work 
in us both to will and to do of His good pleasure. Phil. 2, 13. — Let 
us, then, in true repentance ask God to forgive also the sin of our 
unforgiving spirit for Jesus’ sake and in true faith endeavor to do 
His will of love. Phil. 3, 12—14; 1 Thess. 5,15; Heb. 12, 14. 

St. Louis, Mo. JoHN THEODORE MUELLER. 


Reformation Festival. 
Rom. 1, 16. 17. 


What made Luther the great Reformer of the Church? His 
natural brilliancy and exceptional talents along executive and ad- 
ministrative lines? True, he possessed these attributes and made good 
use of them on occasion, especially in lining up his men in important 
crises. But that is not the explanation of the Reformation. — Was 
it his great learning? True, that was amazing, especially if one con- 
siders the comparatively meager facilities of the day, also the fact 
that Luther, in some of the greatest undertakings of his life, was prac- 
tically self-taught. Yet that is not the explanation for his success as 
Reformer. — Was it his dauntless courage in the face of the greatest 
difficulties and dangers? Surely this was an important factor in his 
work, especially if we make a comparison between him and Melanch- 
thon. Yet others before him, such as Wyclif and Huss and Savona- 
rola, had possessed a great measure of personal courage. 

The explanation is that given in our text. Let us consider: — 


LUTHER AND THE FUNDAMENTAL PRINCIPLES 
OF THE REFORMATION. 


1. The principle which made Scripture the only source of doc- 
trine and norm of life (formal principle). 

2. The principle which recognized the doctrine of justification by 
faith alone as the article with which the Church stands and 
falls (material principle). 
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a. “The Gospel of Christ... a power of God... it is written.” 
This shows the standpoint of the great apostle and the manner in 
which he recognized and applied the first great principle. — He found 
the Gospel in the Word of God: in the Old Testament, 2 Tim. 3, 
14-17, as well as in the special revelation which he had received, 
Gal. 1,6—9; 1 Cor. 15,1.2, which showed him that Jesus of Nazareth 
was the promised Messiah. — This Gospel a power of God, the power 
inherent in the Word; the Gospel a means of grace, actually con- 
veying to man the Spirit of God. — “It is written” — the declaration 
repeated time and again in the New Testament, just as the words 
“Thus said the Lord” establish the inspiration of the Old Testament, 
together with the testimony in the New. 

b. The formal principle one of the guiding factors of Luther’s 
life and the outstanding factor in establishing the Reformation. 
Growing up without an adequate knowledge of the Bible, not finding 
an entire volume of Holy Writ till he was more than twenty years 
old, the Bible became his great treasure and the one great source 
from which he drew all the doctrines which he again preached in all 
their purity. — Evidence as early as 1517 in the Ninety-five Theses; 
but also all of Luther’s great classics: To the Christian Nobility and 
Of the Babylonian Captivity, of 1520; his Introductions to the 
Various Books of the New Testament, of 1522; also his eight sermons 
against Carlstadt; his writings on the liturgy; his hymns; later 
especially his Smalcald Articles, ete. 

c. The significance of this fact for us children of the Refor- 
mation. In the midst of a Christian Church which has, for the 
greater part, dismissed the Bible as the one and only source of doc- 
trine and rule of life, the Lutheran Church of the pure confession 
stands practically alone in its defense of the doctrine of inspiration, 
of the inerrancy of Scriptures in all questions, whether of doctrine or 
of human information offered in the Bible. — It stands practically 
alone in its unequivocal rejection of all apocryphal material, all tradi- 
tion, all additions, keys, etc., all self-made explanations, self-illumina- 
tion, and reasonable exegesis. — Only by maintaining this stand will 
the Lutheran Church retain its position as the Church of the Refor- 
mation. 


2. 
a. “To every one that believeth . . . righteousness of God revealed 
from faith.... The just shall live by faith.” The Apostle Paul had 


grown up, as he himself writes, “an Hebrew of the Hebrews, as touch- 
ing the Law, a Pharisee.” Phil. 3,5. He had fully hoped to earn sal- 
vation by his own good works, by keeping the Law. (Op. his biograph- 
ical sketches, Acts 9. 22. 26.) — God Himself had taken from him this 
pharisaic blindness and brought him to the light of the truth. He 
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had learned the meaning of faith, the acceptance of the grace of God 
in Christ Jesus by the power wrought in and through the Word. He 
knew that the righteousness of God becomes our full possession 
through faith and that it can be obtained only by faith; that he who 
believes the Gospel will be in full enjoyment of the highest form of 
life, in and with God, forever. That is why Paul preached justifica- 
tion by faith with such emphasis. Rom.3; Gal.1 and 2; Eph. 2, ete. 

b. Luther had gone through similar experiences. Fully deter- 
mined in his youth to live in accordance with the strictest interpre- 
tation of the Law; driven into the monastery by his conscience, 
definitely hoping to find peace of mind and heart in works commanded 
and approved by the Church; making the journey to “holy” Rome 
with the object of getting into personal contact with the highest 
sanctity of which man was said to be capable, he came to the realiza- 
tion of the utter futility of man’s efforts for his salvation until Hab. 
2,4 became the motto of his life. 

c. This fact again a challenge to the Lutheran Church, which 
adheres to the principle as stated and defended by Luther, rejecting 
every form of doctrine which, to even the slightest extent, places the 
reason for man’s salvation in man himself (Romanism, Arminianism, 
synergism, no matter how disguised). The grace of God, ready from 
eternity, in and through God’s plan for the redemption of mankind, 
revealed in Jesus Christ, whose vicarious, active obedience, together 
with His substitutionary suffering, has effected a merciful judgment 
of God, accepted by faith, an activity in man, but wrought by God, so 
that the Christian has risen to a new life by faith, which is the 
operation of God. This principle must be upheld by the true Lu- 


theran Church. IK, 
—————— 


Beichtrede über Luf. 8, 50. 


„Bürchte dich nicht; glaube nur!” fo, geliebte Veichtende, fprad) 
einft unfer Err Chriftus zu einem Manne, der foeben die Nachricht 
erhalten hatte, daß feine Tochter geftorben fet, alfo zu einem Manne, 
der gewiß traurig und betrübt war. — 

Diefes Wort IECfu fteht aber nicht um Yairus’ willen in der Hei-z 
ligen Schrift gefehrieben — er wird diefes Wort, das YEfus ihm in jener 
ernften Stunde zugerufen hat, wohl nie wieder vergefjen, fondern in 
fein Gedächtnis gejchrieben haben —, jondern es ijt um unfertivillen 
aufgezeichnet worden. 3 ift ein gar wichtiges Wort für Veichtende 
und nicht nur ein wichtiges, fondern auch ein fehr tröftliches Wort. Wir 
tollen daher jest miteinander betrachten: 


Das Wort Biju: „Fürdte did) nicht; glaube nur!“ 
1. Wem e3 gilt; 2. wie midtig und tröftlid es tft. 
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i. 

„Fürchte dich nicht; glaube nur!“ Diefes Wort galt gunadft 
jenem Schuloberften Jairus. Der hatte ein gwolfjahriges Töchterlein, 
das Frank var, das fchon in den lebten Zügen lag. Da, als die Not aufs 
Höchfte geftiegen war, fuchte der Vater Hilfe bei JEju. AZ er zu ihm 
fam, fiel er vor ihm nieder, bat ihn fehr und fprah: „Meine Tochter ijt 
in den lebten Zügen; du wolleft fommen und deine Hand auf fie legen, 
daß fie gefund werde und lebe.“ Das war Glaube. Er hatte das feite 
Zutrauen zum HEren, daß, wenn er mitfomme und jeine Hand auf die 
todfranfe Tochter Lege, diefe gefund werde und am Leben bleibe. BEfus 
ging auch alsbald mit ihm. 

Unterwegs aber wurde der HErr durch ein armes, franfes Weib, 
das bet ihm Hilfe fuchte, aufgehalten. Ach, mag da wohl der befüm- 
merte Vater gefeufgt haben, wenn eS jebt nur nicht zu fpat wird! Wenn 
doch meine Tochter noch am Leben jein möchte, wenn BEfus in mein 
Haus fommt! Und fiehe da, al3 BEfus noch mit jenem Weibe redete, 
famen etliche vom Gefinde de3 Oberjten der Schule und Sprachen zu ihm: 
„Deine Tochter ijt jebt geftorben; twas miiheft du tweiter den 
Meifter?” Nach dem Urteil des Gefindes war e3 jebt zu fpat und feine 
Hilfe mehr mögli. Anders aber urteilte JCjus. WLS er die Rede des 
Gejindes hörte, fprad er gu dem befümmerten Vater: „Fürchte did 
nicht; glaube nur!“ — 

Da fehen wir, wem die} Wort FCju gilt, nämlich joldden, die fich 
fürchten, die, wie Jatrus, erihroden und betrübt find; jolden Beichten- 
den, Die aus dem göttlichen Gejeb ihre Sünden erfannt haben; erfannt 
haben, tie traurig es um fie fteht; die über ihre Sünden erfchroden 
und betrübt find, ,den’n ihr Herz von Sünden fchiver und vor Angft ift 
betrübet fehr”, denen um Trojt bange ijt. 

Kommt ihr, Geliebte, heute als foldhe zu SEfu, dann gilt auch euch 
das Wort: „Fürchte dich nicht; glaube nur!“ 


2. 


Wie wichtig und trojtlic) muß doch für den befümmerten Sairus 
das Wort Eu: „Fürchte dich nicht; glaube nurl“ gemwefen fein! Gr 
hatte eben die Nachricht befommen, daß feine Tochter geftorben fei. Wie 
fein Gefinde, fo mag auch er befürchtet haben, dak e3 jebt zu {pat fei, 
daß jebt auch „der Meifter” nicht mehr Helfen fünne. Aber da darf er 
aus SEju Mund das Wort hören: „Fürchte did) nicht; glaube nur!“ 
An dies Wort halt er fich in feinem großen Kummer und wird durch 
dasfelbe im Glauben fo geftarkt, dak ex jofort eine andere Bitte an den 
HErrn richtet. Hatte er zuerit, als fein franfe3 Kind noch lebte, ge- 
beten: „Meine Tochter ijt in den Lebten Zügen, du twolleft fommen und 
deine Hand auf fie legen, daß fie gefund werde und Yebe“, fo bat er 
jebt, nachdem er das Wort gehört hatte: „Fürchte dich nicht; glaube 
nur“: „HErr, meine Tochter ijt jebt geftorben; aber fomm und lege 
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deine Hand auf fie, fo wird fie lebendig.” Und er hatte dem HErrn 
nicht zu Großes gugetraut. Wie er glaubte, fo gefchah ihm. 

Und wie wichtig und tröftlih muß doch auch für euch, die ihr heute 
zur Beichte gefommen jeid und zum heiligen Abendmahl gehen wollt, das 
Wort JEfu fein: „Fürchte dich nicht; glaube nur!“ Cure Frage ijt dod 
wohl die: Was follen wir tun, die wir ung vor Gott aller Sünden 
fdhuldig geben müffen? Was follen wir tun, wenn wir zum Tif des 
HErrn gehen? Nun, hier jagt euch SEfus mit wenigen Worten, twas 
ihr tun follt. hr follt euch nicht fürchten; ihr follt nicht denken, daß 
für euch feine Hilfe mehr fei, daß ihr gu oft und zu fdwer gefündiget 
hättet, daß auch KEfus euch nicht mehr helfen fonne und wolle, daß ihr 
in euren Sünden jterben und verderben müßte. DO denkt nicht alfo! 
Der Herr, der das tote Töchterlein des Jairus dem Tode entreißen und 
ing Leben zurückbringen fonnte durch das bloße Wort: „Mägdlein, ich 
fage dir, ftehe auf!” der fann und will auch euch helfen, und wenn eurer 
Sünden noch jo biel wären und euer Elend nod fo groß. Darum 
fürchtet euch nicht. Nur eins ijt not: glaubt nur! Durch den Glauben 
erlangt ihr Vergebung aller Sünden; duch den Glauben — und nur 
durch den Glauben — werdet ihr recht würdig und wohl gefchiekt zum 
Tijd des Herrn. 

Wenn euch darum in der Beichte auf Chrifti Befehl und in feinem 
Namen die Abjolution oder Vergebung vom Beichtiger gefprochen wird, 
fo zweifelt nicht, fondern glaubt nur, die Sünden feien euch dadurch 
vergeben bor Gott im Himmel. Und wenn ihr zum Saframent fommt 
und euch da unter Brot und Wein IEfu Leib und Blut gegeben wird mit 
der Verfiherung: „Für euch gegeben und vergofjen zur Vergebung der 
Sünden“, jo glaubet diefen Worten eures HErrn BCju. Weiter ift 
nichts nötig. „Wer denfelben Worten glaubet, der hat, was fie jagen 
und tie fie lauten, nämlich Vergebung der Sünden.“ „Wo aber Verz 
gebung der Sünden ift, da ijt auch Leben und Seligfeit.“ 

Der liebe Gott gebe euch allen den rechten, wahrhaftigen Glauben 
und erhalte und mehre ihn in euch durch fein Wort und Saframent! 
Amen. G.9.4 Vober. 


—nm 


Illustrations for the Sermon.* 


The outward organizations and denominations are as little the 
Church as the wooden and stone structures which commonly are called 
churches, aye, as little as the scaffolding around an edifice in building 
is any part of the building itself. — Jr., Homiletic Magazine. 


* It has been suggested that these illustrations and others like them 
be published in book form. Correspondence is respectfully solicited from 
the brethren on the question whether or not they would welcome such 
a book. 
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The hypocrites are no more members of the Christian Church 
than, to give you a right blunt illustration, a Negro who has painted 
himself white is a Caucasian. — Ir., Homiletic Magazine. 

To judge the Christian Church by her ministers and workers is 
just as foolish as to judge a building by the men who carry stones 
and mortar to the master builder. Christ is the Architeet and Master 
Builder of the Christian Church. I well know that very many so- 
called builders of the Church, ministers of the Gospel, do a great deal 
of foolish work, spoiling stones and using mud for mortar; but be 
assured Christ does not accept their work. They are not building at 
the Christian Church, but rather are sitting aside making mud- 
houses, as children are apt to do, for their own glorification and enjoy- 
ment. Not all the workers of the visible churches are workers of the 
invisible Church; not all the doings of the visible churches tend to 
the increase and furtherance of the invisible Church. — Jr., Homiletic 
Magazine. 

A person who refuses to look to the Lord Jesus, but persists in 
dwelling upon his sin and ruin reminds us of a boy who dropped a 
shilling down an open grating of a London sewer and lingered there 
for hours, finding comfort in saying, “It rolled in just there! Just 
between those two iron bars I saw it go right down.” Poor soul! 
Long might he remember the details of his loss before he would in this 
way get back a single penny into his pocket wherewith to buy himself 
a piece of bread. — Spurgeon. 

The child in danger of the fire just clings to the fireman and 
trusts to him alone. She raises no question about the strength of his 
limbs to carry her or the zeal of his heart to rescue her; but she 
clings. The heat is terrible, the smoke is blinding, but she clings; 
and her deliverer quickly bears her to safety. In the same childlike 
confidence cling to Jesus, who can and will bear you out of danger 
from the flames of sin. — Spurgeon. 

Mr. Macdonald asked the inhabitants of the island of St. Kilda 
how a man must be saved. An old man replied, “We shall be saved 
if we repent and forsake our sins and turn to God.” “Yes,” said 
a middle-aged female, “and with a true heart, too.” “Ay,” rejoined a 
third, “and with prayer”; “and,” added a fourth, “it must be the 
prayer of the heart.” “And we must be diligent, too,” said a fifth, 
“in keeping the commandments.” Thus, each having contributed his 
mite, feeling that a very decent creed had been made up, they all 
looked and listened for the preacher’s approbation; but they had 
aroused his deepest pity; he had to begin at the beginning and preach 
Christ to them. — Spurgeon. 

But how was God in the flesh? As fire is in iron, not by being 
changed into it, but communicated to it. For the fire does not run 
forth to the iron, but, remaining in its place, communicates its peculiar 
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virtue and is not diminished by the communication, although it fills 
with itself the whole object which partakes of it. Thus, then, the 
Word neither underwent change of place, although He dwelt among 
us, nor a change of nature, though He became flesh. Neither was 
heaven left empty of Him who fills it, and yet earth received into her 
bosom the Heavenly One. — Basil the Great. 


Learn the mystery why God is in the flesh. It is that He may 
slay Death, who lies lurking in human nature. For as poisons lodged 
in the body are neutralized by introducing antidotes into it, and as 
the darkness which reigns in the house is dissipated at the entrance of 
light, so death, which tyrannized in human nature, vanished at the ad- 
vent and entrance of divinity. And as the congelation which binds in 
rigidity the particles during night is overcome by the beams of the sun 
when he becomes warm, so death reigned till the appearance of Christ. 
But when the saving grace of God was revealed and the Sun of 
Righteousness arose, death was swallowed up in victory. It could not 
abide the presence of the true light. Oh, the depth of the goodness 
and love of God. — Basil the Great. 


Let us not listen indolently; for those who smelt the metallic 
ore, when they cast it into the furnace, not only lift the masses of 
the gold, but collect the small particles with the utmost care. Since, 
then, we smelt the gold drawn from the apostolic mines, not by casting 
it into a furnace, but by committing it to the intelligence of our 
minds, not by lighting a flame, but by kindling up the fire of the 
Spirit, let us carefully gather up even the minute particles. 

Chrysostom. 

It is not from the bulk of their substance, but from their beauty 
that pearls derive their peculiar value. So also it is the case with 
the lessons of divine Scripture. By means of short sayings it inspires 
with wisdom all who give heed, and often a single expression taken 
thence has proved sufficient provision for the whole of life. 

Chrysostom. 


You have heard the apostolic voice, the trumpet from heaven, 
the lyre of the Spirit; for, like a trumpet sounding a note of terror 
and war, it strikes the enemy with alarm and raises the dejected 
spirits of its own ranks, and, by inspiring those who attend to it with 
dauntless courage, renders them unconquerable by the devil, and again, 
like a lyre, which soothes by its rich, soul-captivating melody, it lulls 
the perturbations of unwelcome thoughts and, along with delight, 
confers on us important benefit. — Chrysostom. 


If a boy came with a dispatch to some one, could you not tell 
by the receiver’s looks what kind of message it was? If it brought 
good news, you would see it in his face in a moment. If it told him 
that his boy away in some foreign land, a prodigal son, had come to 
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himself, like the one in the 15th chapter of Luke, do you not think 
the father’s face would light up with joy? And he would pass the 
good news on to his wife, and her face would brighten up, too, as 
she shared his joy. But the tidings that the Gospel brings are more 
glorious than that. We are dead in trespasses and sins, and the 
Gospel offers reconciliation. The world is in darkness, and the Gospel 
offers light. Because man will not believe the Gospel, believe that 
Christ is the Light of the world, the world is dark to-day. But the 
moment a man believes, the light from Calvary streams upon his 
path, and he walks in an unclouded sun. — D. L. Moody. 


Jesus took the sting right out of death for me and received it 
into His own bosom. Take a hornet and pluck the sting out; you 
are not afraid of it after that any more than of a fly. So death has 
lost its sting. That last enemy has been overcome, and I can look 
on death as a crushed victim. — D. L. Moody. 


You may pile up your sins till they rise like a dark mountain 
and then multiply them by ten thousand for those you cannot think 
of; and after you have tried to enumerate all the sins you have ever 
committed, just let me bring one verse in, and that mountain will 
melt away: “The blood of Jesus Christ, His Son, cleanseth us from 
all sin.” — D. L. Moody. 


A few years ago the Prince of Wales came to America, and there 
was great excitement. The papers took it up and began to discuss it, 
and a great many were wondering what he came for. Was it to look 
into the republican form of government? Was it for his health? Was 
it to see our institutions? or for this or for that? He came and went, 
but he never told us what he came for. But when the Prince of 
heaven came down into this world, He told us what He came for. 
God sent Him, and He came to do the will of His Father. What 
was that? “To seek and to save that which was lost.” — D. L. Moody. 


We hear of a man who has lost his health, and we sympathize with 
him, and we say it is very sad. Our hearts are drawn out in sympathy. 
Here is another man who has lost his wealth, and we say, “That is 
very sad.” Here is another man who has lost his reputation, his 
standing among men. “That is sadder still,” you say. We know what 
it is to lose health and wealth and reputation, but what is the loss 
of all these things compared with the loss of the soul? — D. L. Moody. 


If I have an orchard and two apple-trees in it, which both bear 
some bitter apples, perfectly worthless, does it make any difference 
to me that the one tree has perhaps five hundred apples, all bad, and 
the other only two, both bad? There is no difference. One tree has 
more fruit than the other, but it is all bad. So it is with man. One 
thinks he has only one or two very little sins— God won’t notice 
them; while another man has broken every one of the Ten Com- 
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mandments. No matter, there is no difference; they are both guilty; 
they have both broken the Law. The Law demands complete and 
perfect fulfilment, and if you cannot do that, you are lost, as far as 
the Law is concerned. — D. L. Moody. 


Suppose you were to hang up a man to the roof with a chain of 
ten links; if one were to break, does it matter that the other nine are 
all sound and whole? Not the least. One link breaks, and down 
comes the man. But is it not rather hard that he should fall when 
the other nine are perfect and only one is broken? Why, of course 
not; if one is broken, it is just the same to the man as if all had been 
broken; he falls. So the man who breaks one commandment is guilty 
of all. He is a criminal in Gods’ sight. — D. L. Moody. 


Die Zeichen der lebten Beit, welche wir jebt erleben, haben nicht 
jebt erjt fommen müfjen, fondern find nur Wiederholungen {chon früher 
Dagetvefener Beihen. Alle Sturmgloden des Züngiten Tages haben bez 
reit3 ausgelautet und fonnen nur gleichfam noch nicht zur Ruhe fommen. 
Die lebte Stunde ijt langft gefommen. Die große Weltuhr über uns 
hat bereits ausgehoben, um den lebten, furchtbar ertönenden Slocenz 
fchlag zu tun, der allen Kreaturen das Ende der Weltzeit und den Cinz 
tritt der Cmwigfeit verfündigen wird. Schon jteht der Richter vor der 
Tür. Schon fteht Gott mit der Brandfadel feines Bornes vor dem 
Weltgebaude; aber e3 fieht fi) an, als ob Gottes grundlofe Langmut 
mit feiner Gerechtigfeit gleichfam noch range, die die zu einem großen 
Sodom gewordene Welt nun endlich in Brand jteden will, um fie bi auf 
ihre Elemente zu zerfcgmelzen und der Vernichtung zu übergeben. Die 
heiligen Engel find {don in Schlachtordnung aufgeftellt, und der Erz= 
engel, die PBofaune des Gerichts in feiner Hand, jteht {chon an ihrer 
Spibe, des Zeichens zum Feldgefchrei und Aufbruch gemärtig. 

(©. 3.8. Walther.) 


Die Wahrheit behält den Sieg. 


Sch aber Halte dafür, daß Erasmus weniger bon der Gnadentwahl 
weiß oder doch weniger Willen an den Tag gibt, als bisher die Schulen 
der Sophiiten gewußt haben. &3 ijt aud fein Grund vorhanden, daß 
ich fürchten follte, ic) würde fallen, wenn ich meine Meinung nicht 
änderte. Grasmus ift in diefer Sache nicht furdtbar wie auch fajt nicht 
in dem gangen Inbegriff der Hriftlichen Lehre. Die Wahrheit ijt mad- 
tiger alg die Beredjamfeit, der Geift Höher als der Verjtand, der Glaube 
größer al die Gelehrfamfeit und, wie Paulus fagt 1 Kor. 1, 25, „die 
göttliche Torheit meifer, denn die Menfchen find”. Die BVeredfamfeit 
des Cicero ift in Gerichtshändeln oft bon einer geringen Beredjamfeit 
überwunden worden; Sulian ift beredter al3 Augustinus. Kurz, der 
Sieg ijt bei der ftammelnden Wahrheit, nicht bet der lügenhaften Be- 
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redfamfeit, wie gefchrieben fteht Pj. 8,3: „Aus dem Munde der jungen 
Kinder und Säuglinge haft du eine Macht zugerichtet um deiner Feinde 
toillen, daß du vertilgeft den Feind und den Radhgierigen.” SH twerde 
den Grasmus nicht herausfordern, ja, wenn mir aud) eins oder ziveimal 
Urfache gegeben werden follte, werde ich nicht bald wiederfchlagen. Dog 
fcheint e3 mir nicht geraten, daß er die Kraft feiner Beredjamfeit an 
mir berfude. Denn ich fürchte, er wird am Luther feinen Faber Stapu- 
Yenfis finden und fonne nicht rühmen, wie er fic) über jenen rühmt. 
(Luther, St. 2. Ausg. XVIII, 1980.) 


Book Review. 


Luther on Education. Including a Historical Introduction and a Trans- 
lation of the Reformer’s Two Most Important Educational Treatises. 
By F. V. N. Painter, A.M. Concordia Publishing House, St. Louis, 
Mo. 282 pages, 5y,x74,. Cloth. Price, $1.50. 


Our synodical printery has rendered all pastors and teachers a very 
valuable service in reprinting this volume, which appeared for the first time 
about forty years ago. The author treats the following chapters in a 
scholarly fashion: Causes of the Reformation; The Papacy and Popular 
Education; Portestantism and Popular Education; Education before the 
Reformation; Luther; Luther on Domestic Training; Luther on Schools; 
Luther on Studies and Methods; Luther to the Mayors and Aldermen of 
the Cities of Germany in Behalf of Christian Schools; Sermon on the Duty 
of Sending Children to School. In preparing their preaching program for 
the year 1929, the quadricentennial of Luther’s catechisms, pastors will 
want to purchase and study this volume. May we be permitted, in this 
connection, to call our readers’ attention to the following essays: Reforma- 
tion und Schulwesen, by Prof. R. W. Heintze, in Unser Erbteil; Der segens- 
reiche Einfluss der Reformation auf das Schulwesen, by Prof. R. W. Heintze, 
in Synodalbericht des Atlantischen Distrikts, 1916; Luther’s Influence on 
Popular Education, by Prof. W. C. Kohn, in Four Hundred Years. 


Luther in Nom. Roman von Levin Shüding. Verlag von Paul Müller, 
Münden. 512 Seiten, Oftad; Ganzleinenband. Preis: R.M. 6.20. 


„sch, als ein Narr, trug aud) Zwiebeln gen Nom und bradte Knoblauch twie- 
der“, jo fagt Luther in einer Predigt vom Jahre 1538. (St. Qouifer Ausgabe VII, 
Kol. 1068.) Schüding, Katholif, hat in feinem Roman, der fchon 1870 erichien 
und nun zur Wehrung der Agitation gegen den Lutherfilm wiederum erfcheint, 
Zuthers bittere Enttäufchungen in Rom, wie er fie in dem angeführten Wort und 
auch jonft des öftern zum Ausdrud bringt, in ganz leidenfchaftslofer Weife, wie 
e8 einem ehrlichen Künftler zufteht, dargeftellt. Die Faulnis Noms zeichnet er mit 
unerbittlicher Schärfe. Allerdings, Schüding fennt, wie zu erwarten fteht, das 
Evangelium bon Chrifto nicht. Der Roman ift höchft intereffant. Seine dra- 
matifch fic) entwidelnde Handlung wirkt feffelnd von Anfang bis zu Ende. 


The Good Seed. Sermons on the Old Series of Gospel-texts for the Church 
Year. By F. Hammarsten. Translated by A. W. Kjellstrand. Vol.I: 


Advent to Pentecost. Vol.II: The Trinity Season. Augustana Book 
Concern, Rock Island, Ill. 


In the October issue, 1923, of the Theological Monthly Dr. W. H. T. 
Dau urges all preachers to make a study of Hammarsten’s sermons, which 
we would term real Lutheran sermons, textual, doctrinal, simple in style, 
rich in illustration, dignified, straightforward in their attacks upon sin 
and error. Some homileticians who rightly stress unity of thought and 
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effect will find fault with some of these sermons. We feel, however, that 
Lutheran preachers should be urged to study sermonic literature of this 
kind and ignore that which is permeated with Calvinistic error, sometimes 
very subtle and sometimes very glaring. Hammarsten, at the time of his 
death, “was recognized as one of the foremost pulpit orators of Sweden.” — 
The heading on page 407 ff. of the first volume should read Sixth Sunday 
after Easter. 


The Great Outdoors: Mammals. By 0. W. G. EHifrig, Instructor in 
Nature Study, River Forest, Ill. Rand McNally & Company, New 
York, Chicago, and San Francisco. 257 pages, 5, x73%. Cloth 
binding. Price, $1.25. 


The printer here offers a book which in binding, paper, illustrations, 
and typography is well worth its price, and the author offers a text which 
is well worth the printer’s best efforts. The appendix, containing a chapter 
on “How Remains of Extinct Mammals are Found” and “Suggestions to 
Teachers,” by Prof. A. Diesing, furthermore the glossary, biography, index, 
and introduction make it a very complete book. Other volumes, four in 
number, on birds, vertebrates, invertebrates, and plants, are to follow. 
This volume, in its make-up, holds out the promise that the remainder will 
likewise engage the interest of children and adults alike. 


The Lutheran Principle of Indoctrination versus the Pedagogy of 
Modernism. By P. E. Kretzmann. Reprinted for private distribu- 
tion from the Lutheran Witness, the Lutheran School Journal, the 
Theological Monthly, and the Sunday-school Teachers’ Quarterly. 
Concordia Publishing House, St. Louis, Mo. Price, 10 cts. 


These articles are offered in pamphlet form by the General Sunday- 
school Board of our Synod. The reader will readily understand the value 
and the need of such information if he learns from these timely articles 
what inroads modernistic pedagogy is making upon the lives of instructors 
and consequently also upon that of their charges. The devil in the form 
of an angel of light is using his dirty tactics in a subtle way in the sphere 
of child training and education. God bless the mission of these articles, 
to keep alert all pastors and teachers in our Synod and to fill them with 
greater zeal in following Biblical principles of pedagogy! 


Two Simultaneous Conventions. A Declaration of Lutheran and Amer- 
ican Principles. Address delivered by President R. Kretzschmar, 
June 14, 1928, at the convention of the Western District of the Ev. 
Lutheran Synod of Missouri, Ohio, and Other States. Concordia 
Publishing House, St. Louis, Mo. Price, 5 cts. the copy; $2.50 the 
hundred. 

This address was published by resolution of the Western District. It 
deserves to be brought to the attention of the members of our Synod as well 
as to the attention of our fellow-citizens because it is a clear and striking 
restatement of Lutheran and American principles, of which many are 
losing sight. 


Putting the Church on a Full-Time Basis. By the Rev. A. W. Beaven, 
D.D. 236 pages. Doubleday, Doran & Co. Price, $2.00, net. 


This book makes interesting reading. The first part especially, treat- 
ing of “Work with Youth,” is very instructive. Realizing that in Sunday- 
school “we were offering to our children about twenty-six hours a year of 
instruction and about twenty hours or more of ‘opening exercises’ of in- 
different value so far as worship was concerned” (p.7), that the Sunday- 
school as conducted by them was therefore an inadequate means for thor- 
ough religious instruction, they set about to remedy this condition. Sorry 
to say, they did not institute a Christian day-school, under present circum- 
stances the best means to solve the religious education of our children. 
Instead, they adopted the common method of cooperating with the public 
school by inducing the Board of Education to permit all children who 
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desired to do so to leave school at a given hour for the purpose of taking 
religious instruction at their churches. However, they were not satisfied 
with this arrangement. “We found that we were giving our pupils on 
Sunday only an hour of religious education out of the whole day of the 
week which was particularly set apart for religious training. They 
finally inaugurated the “Three-period Session Plan,” as follows: “All chil- 
dren, except those of nursery age, were to come with their parents to the 
auditorium at ten-thirty in the morning, all to be seated together as 
families and all to unite in a period of worship, which would include all 
ages, of interest and value to the child as well as the adult. At the close 
of the first period the children leave for their various departments in the 
Sunday-school. The second period, for the older people, who remain in the 
auditorium, is given over to the sermon. At twelve o’clock there is an 
intermission of ten minutes. Then the older people gather in their organ- 
ized classes and the children in their departments for a second instruction 
period. The entire church school is dismissed at one o’clock.” —I hear on 
all sides the objection: Impossible! Fantastic! Will never work! The 
author assures us that this plan has been in use in his congregation (Lake 
Avenue Baptist Church, Rochester, N. Y.) for eight years, has worked well, 
and has been adopted by probably hundreds of churches over the country 
(p.9), “in churches in the city and in the country, in large and small 
churches, in churches with modern equipment and in those which do not 
have it, and the impression we receive from replies to our questions ad- 
dressed to those who have adopted it would lead us to feel that it is a 
practical plan for a great many churches” (p.36). We realize that our 
Christian day-school is an even better method of religious training. Yet 
does not this activity on the part of these congregations put to shame many 
a Lutheran congregation that is satisfied with a “half hour’s instruction 
each week and twenty-five minutes of so-called opening exercises”? Not 
all details of the plan outlined by Dr. Beaven can be recommended, yet the 
main idea seems to us to be well worth emulating. 

In the second part, Dr. Beaven writes on “General Clinical Experi- 
ments in Church Administration.” The chapters on “Developing Leader- 
ship,” “Evangelism as a Whole Church Task,” “Giving —an Irritation or 
an Inspiration?” and his remarks on training canvassers, visitors, helpers 
to the pastor, on the mechanics of church finance, on the keeping and 
preserving of church records, on adopting efficient methods for church-work, 
while not always meeting with our approval, still supply ample food for 
thought and deserve attention and acceptance in our circles also. Just one 
sentence as to financing the congregation: “ ‘More for others than for 
ourselves,’ is the slogan which our men hold up before the congregation, 
and it has resulted in our benevolence report showing at times thirty-five 
per cent. more raised on that side than on the side of the current expenses” 
(p. 151), and we find it easier to raise treble the amount of current expense 
now that we used to raise, though during the same time we have increased 
our benevolences five times (p. 149). 

Dr. Beaven, sorry to say, is a Modernist. He sums up his conception 
of Christianity in the foreword, page XV, as follows: “If we are to put 
moral desire into the springs of action in a personality, it is no minor 
operation. A real major operation must be performed. My contention is 
that such a change comes nearest taking place (sic!) when a human soul 
comes face to face with its Maker, sees in His Son Jesus Christ the plain 
embodiment of the highest moral code of which the world has dreamed, and 
feels in response to the challenge of that Christ the longing to be like Him, 
to yield to Him, and fight by His side for His kingdom.” That is excoriat- 
ing Christianity. Yet, if a pastor who has no higher conception of the 
purpose of Christ’s life-work and the business of the Church, and if a con- 
gregation, to which such shallow morality is being preached, goes to such 
lengths to make the world “morally better,” ought we Lutheran pastors 
and laymen not be willing to put the Church on a full-time basis, so that 
all the world may be filled with the saving Gospel of Jesus Christ, the 
Crucified? Alas, that to this day the children of this world are in their 
generation wiser than the children of light! Luke 16, 8. L. 
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MISSION SECTION. 


Girls in China. 


In China many circumstances have contributed to the low value 
placed on girls. The birth-rate for girls, for instance, is said to be 
far higher than that for boys. The poverty of the average Chinese 
family makes the girl rather undesirable. A girl is just one more 
mouth to feed and one more body to clothe. Custom and labor con- 
ditions make it almost impossible for her, especially away from in- 
dustrial centers, to earn money and thus to become a source of 
financial assistance to the common family money chest. She rather 
becomes an object of large expense. A parent of many daughters is 
not envied. He is almost uniformly considered poor. Daughters are 
a liability. However, a father of many sons is envied. He is con- 
sidered wealthy. His sons are an asset. 

Furthermore, when the daughters begin to grow up and could be 
of some material benefit to their parents, custom demands that they 
be married off. By their marriage they pass out of their own family 
into that of their husband and, in a way, lose their former family 
connections. Thus they become a source of income to their new 
relatives. Why should overmuch attention be paid to them in the 
home of their real parents? No, baby girls are, as a rule, not very 
much desired by the common people of China. 

The future of the average baby girl in China is determined to a 
great extent by the economic condition of the family into which she 
has been born. If the family is wealthy enough to feed a few more 
mouths, she is accepted. However, if poverty reigns in the family, 
which only too often is the case, the little one may have a sadder 
future than even her Chinese sister in the home of unloving parents. 
She may be either married off at a very tender age, or she may be 
sold into slavery by her parents, or she may be cast away on the 
neighboring byways or on near-by door-steps and in accessible temples, 
to be picked up and cared for by others; or she may even be given 
over to a painful death of starvation. The writer, during his sojourn 
in China, had the painful experience of meeting with all four methods 
of treatment given little Chinese maids. However, those who are 
kept by their parents are vastly in the majority. In spite of that 
they must enlist our sincere sympathy. 

In most instances the daughter is the drudge of the family. 
From early morning until late at night she must work. If the little 
girl is not dragging her little brother about, who is strapped to her 
back, she is cleaning the house, stitching shoes, carrying water, 
cooking the meals, watching the peanut or other stand, or is other- 
wise engaged with the many household duties. If she happens to be 
the daughter of a farmer, much of the labor on the fields falls to 
her lot. It is no unusual sight to see tender girls bearing heavy loads 
of firewood on their backs for many miles to the city or to the 
market town. 

With but comparatively little exceptions, girls are given no op- 
portunity at all to obtain an education. Thus they grow up to 
womanhood and motherhood altogether ignorant of everything that 
elevates, but filled with devilish superstition and given to the shock- 
ing vices for which heathen countries are noted. 

If a girl happens to be of reputable parentage, her home becomes 
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her prison. The streets of China, because of brazen immorality 
rampant on them, are no place for a respectable girl. Unless properly 
escorted, grown-up girls, as a rule, are not seen on the streets. It 
must, however, be said that in the port cities these customs are be- 
ginning to break down rapidly. : 

For many centuries a most cruel practise has been inflicted on 
the girls of China. Beauty of appearance, social elevation, prospects 
for desirable marriage, are dependent on the small size of their feet. 
Accordingly, the feet of the little girls, at a tender age, are bound 
so tight that they remain undeveloped and are crippled. When ar- 
riving at the period of womanhood, the feet frequently are no larger 
than those of a child of scarcely two to four years. And this “lily 
foot” is obtained at the cost of years of intense suffering and life- 
long physical debility. However, in the port cities and where Western 
influence has made itself felt, the custom of foot-binding is largely 
being broken down. 

Though enduring all the agony of foot-binding, what has the 
Chinese girl gained? She is still a chattel that may be bargained for 
or sold according to the pleasure of her parents. Already at an early 
age the girl is contracted for in marriage. In the negotiations she 
has no voice. Neither can she annul the contract. Death alone can 
sever her from a husband who may be a cruel tyrant, a habitual 
drunkard, an opium addict, or the most licentious of adulterers. 
And if perchance her husband may be fond of her, she still may have 
to share his limited affection with one or more wives or concubines. 

By her marriage the Chinese girl becomes not only altogether 
subject to her husband, — practically his property, — but also subject 
to her mother-in-law, who rules the house. Generally speaking, the 
Chinese wife has no deeper desire than freedom from her husband’s 
mother, to whose will she virtually becomes a slave. 

Is it to be wondered at that we find so many girls and women 
in China committing suicide in order to escape the thraldom to which 
they are subjected by their husband or mother-in-law? Of course, there 
are instances of real love between husband and wife. These instances 
exepted, there are very few homes that have peace and contentment. 
Where there is a show of peace, this may be attributed to the meek- 
ness and submissiveness of a wife who humbly submits to a tyrannical 
husband. And these cases are very rare. Only too often the entire 
support of the family falls upon the shoulders of the woman. 

But what of the little girl who is sold into slavery? I venture 
to say that most brutes in our country are treated with more con- 
sideration than the Chinese slave-girls. The slave-girl has no legal 
right to her own body or to her strength, nor in her agony and anguish 
any recourse for maltreatment. A little slave-girl of this kind once 
came to, and found refuge in, our mission-station, having been 
actually kicked out of her master’s house, an abused and useless 
creature. Her head was literally one large sore, as her master had 
beaten her with iron fire-tongs. Her body was one mass of boils 
because of the filthy food she had been obliged to eat. Her mind was 
stunted by reason of the constant abuse and ill treatment. Had she 
been killed by her master, it would have caused no more comment 
than if a rat had been killed in our cities. Yet this little girl was 
but one of the many thousands in China who are in a similar position 
and condition. 

Also, many of these slave-girls become the women of the under- 
world in China. It would seem to be more merciful and preferable 
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to be set out or killed than to grow up to a life of shame like that. 
Only too many of them fall a prey to social diseases and live a life 
of growing death. The whole country is overrun by women of this 
pitiable kind. 

Many of the little baby girls that have been exposed, or cast away, 
ultimately find their way into the ranks of these unfortunate women, 
though some of them without doubt are taken into better homes. 

The lot of the little girls born into very, very poor homes is also 
frequently deplorable. It is not seldom that mothers who are unable 
to support themselves or are desirous of acquiring a comparatively 
easy living will allow their own girl babies to suffer and starve for 
lack of maternal nourishment, while these same mothers act as wet- 
nurses to the children of others who are able to pay well and to furnish 
good and sufficient food. I remember several such cases where mothers 
sold themselves to nourish children of the rich, while their baby girls 
died for want of the nourishment their own mothers were well able 
to supply. I also remember that mothers would permit their infant 
daughters to suffer hunger in order that the little boys, who are ap- 
preciated far more than the girls, might not have want. The beasts 
of the field put to shame such inhuman mothers in the care of 
their young. 

This, then, in general is the condition of the girl in China. 

Now do not understand me to say that none become the sunshine 
of their homes and as such are welcome and loved. However, even 
they have to bear many of the hardships outlined in the foregoing. 
It may be said without exaggeration that, generally speaking, the 
life of the Chinese girl is without light and hope. It is a burdened 
life, verging on hopelessness and despair. 

Far more hopeless is the spiritual outlook of the Chinese girl. 
Steeped in superstition and idolatry, she knows nothing of the hope 
that comes to us through our Savior Jesus Christ in His precious 
Gospel. She cannot comfort herself with the words of the Apostle 
Paul: “For I reckon that the sufferings of this present time are not 
worthy to be compared with the glory which shall be revealed in us.” 
Rom. 8,18. All heathen Chinese hope is built upon the decaying 
idols of wood and stone, and as these crumble and fall, so must pass 
away also the futile hope of the heathen daughters of China. How 
terrible! All bodily affliction and sorrow of a life on earth is as 
nothing compared with the inevitable and eternal affliction of those 
who stake their hope on dumb idols. 

However, God has no pleasure in the death of the sinner; no, 
He earnestly desires to save his soul and make him eternally happy. 
For this reason God sent forth His own beloved Son, our Savior 
Jesus Christ, who in His own person assumed our sin and guilt and 
suffering and sorrows, and redeemed and saved us, and commanded 
us to bring the message of His love to all benighted souls on earth, 
which surely means also to the sin-suffering girls and women of China. 

Thank God, this is being done by many. Here and there the 
Gospel-message is already bringing light and life to the afflicted girls 
of China, and as a result social conditions are also undergoing some 
change for the better. 

But, oh! the condition, spiritual and physical, of many millions 
is still beyond telling. 

May the foregoing sketch serve to touch the hearts of the highly 
blessed and privileged girls and women in our country, so that they 
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will have sincere sympathy with the afflictions and sufferings of their 
sisters across the Pacific; and may it move them in the name of 
our Savior Jesus Christ to send and to bring to them true spiritual 
and eternal help and comfort! 


St. Louis, Mo. H. C. Kreın. 


The Kallars. 


In our Tanjore and Anaikkadu congregations in India there are 
a number of Christians of “Kallar” descent. The name “Kallar” is 
the designation of one of the robber castes of India. The Kallars 
were professional robbers, and they were proud of it. Their maraud- 
ing proclivities had made them keen, alert, and more virile than most 
of the dwellers of the land, who stood in awe of them. 

But among our Christian Kallars several had become keen in 
quite another direction. Having come to know and accept Christ as 
their Savior, they sought to bring their fellow-caste men to the same 
saving knowledge and so made evangelistic trips to the neighboring 
villages. On one such occasion I remember we had the “town crier,” 
a stripling of a boy, with the usual drum spread the news that some 
visitors would address the villagers on the outskirts of town, a service 
which he performed for the usual fee—4 cents. There, under the 
shadow of the dank, grim Hindu temple, quite a congregation as- 
sembled to listen to the message of light and hope and of a forgiving 
love and merey unknown to the stony hearts of the priest and the 
dancing girl at the temple. 

It was due to the strong urging of some of these same Kallar 
Christians that the missionary changed his residence to Tanjore, in 
order, for one thing, that he might the better devote himself to the 
work of carrying on evangelistic trips to the numerous unconverted 
Kallars living especially to the south of Tanjore. 

Before this removal was an accomplished fact, a visitation of this 
Kallar field had taken place. Two missionaries, accompanied by sev- 
eral Indian Christians, started out from Tanjore in a big bullock 
bandy (cart), loaded with camping material. The bandy stuck to the 
main highway, while the investigating group struck out on foot to the 
side of the main road into the villages that dotted the semibarren 
landscape at intervals of a mile or two. Typical Indian villages they 
were — a few fairly good houses with brick walls and tiled roofs, the 
rest little more than huts of mud and thatch, and squalor within. The 
inhabitants in most cases were Kallars, now a little more settled on 
the land than their forebears, hence not given so much to their roving 
and predatory instincts. A furlong or two beyond the village proper 
would usually be the Cheri, the collection of miserable hovels in which 
dwelt the outcaste servants of the Kallar villagers. 

I shall never forget our visit to one of these large off-the-road 
villages. We were well received at the schoolhouse by the headmaster 
and his assistants and had a chance to address the children and adults 
assembled there. But the most interesting feature of our visit fol- 
lowed. In leaving the caste village, our way took us by the Cheri. 
As we drew near, a man on the edge of the little fringe of trees shut- 
ting off this outcaste hamlet from the rest of the world began waving 
us off, shouting all the while, “Don’t come! Don’t come! We are 
outcastes!” No leper of Old Testament times could have more faith- 
fully and earnestly carried out the injunction to warn the passing 
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stranger by his cry of “Unclean, unclean!” Lev. 13, 45, than this poor 
outcaste warned us against the “pollution” that would come upon us 
by our entering his village. And when we persisted in our approach, 
the poor fellow was beside himself. Down he fell on the ground, 
prostrating himself completely before us. Then you should have seen 
the hurrying and scurrying to bring out a sickly old bench for the 
great “lords” who had deigned to visit the lowly Cheri. It made us 
sick at heart to witness these evidences of the most abject servility 
in which the down-trodden of India are, in the more isolated regions 
at least, to this day doomed to eke out their miserable existence. 

The root cause of these conditions is to be found in a “religion” 
which teaches that differences in social status are due to one’s karma, 
one’s conduct, good or bad, in a previous existence. The Hindu be- 
lieves in the transmigration of souls. In a former existence the man 
now reborn into the world as a Brahman had led an exemplary life. 
He had thus earned the right to be revered as a veritable god come 
to earth. Just as richly deserved is the lowly position of the outcaste. 
He is reaping the evil which he sowed in his former existence. The 
unerring hand of Fate has fixed his lot inexorably, and thus for any 
one to attempt an amelioration of the outcaste’s condition would, in 
the view of the orthodox Hindu, be tantamount to flying in the face 
of divine justice. A kick or a cuff would be more in keeping with 
the divine plan, if only thereby one would not defile oneself! 

To return to the Kallars. It was my privilege to revisit some of 
these same Kallar villages and add new ones to the list even before 
we moved down to Tanjore. On a borrowed bicycle I would start out 
early in the morning, with packets of tracts and portions of Scripture 
and perhaps a little food tied on to the bicycle as well as could be 
done, together with the inevitable canteen of boiled water slung over 
the shoulder. This last item is quite essential, since it can easily 
become fatal for the white man to drink the unboiled well water or 
river water obtainable in the villages. I have also on these trips in- 
dulged in the coffee or tea prepared in a roadside Kapi Klup (coffee 
club), but one is not always sure of finding such a “refreshment room” 
(would that ye frequenters of our twentieth-century cafeterias and 
restaurants could see one!) when most needed. Hence the three-pint 
canteen forms an important part of the itinerating missionary’s 
equipment. 

These particular trips were made alone. Arrived in a hamlet, 
after parking the bicycle somewhere on the main road and then strik- 
ing inland on foot, I would join the little group of men ordinarily to 
be found in the shade of a veranda or in front of a shop (store, usually 
selling matches, kerosine, spices, sweets, native cigars, pop, and the 
never-failing betel nut, ete.). Wishing them “Good morning,” I would 
ask for permission to seat myself among them. As a rule, the Indian, 
even the remote villager, is courteous. Also, the visit of a white man 
excites his curiosity. Soon a conversation would be started. Very 
often our Indian friends themselves would steer the discussion over 
into religious channels. Thus the opportunity to point to man’s need 
of the Savior from sin usually presented itself quite naturally. At 
other times the distribution of a Christian leaflet had the desired 
effect of suggesting the topic of religion. In almost every village 
there are a few who can read. After such a talk on the chief tenets 
of Scripture teaching it was usually quite easy to sell at least two or 
three copies of portions of the gospels. 

But not always. I remember an occasion where one man in 
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particular vigorously took exception to every statement made by the 
missionary. In fact, he became almost vicious in his attacks on Chris- 
tianity and seemed to have influenced all the others, at least outwardly, 
to take a similar stand. At the close of our discussion I politely asked 
him the way to the next village. He pointed the direction and added, 
maliciously, “But there’s no use of your going there. They won’t buy 
your books any more than we here!” Tired, but determined, I pushed 
on and, after negotiating overflowing irrigation channels and flooded 
cart-tracks, arrived at the village. Here I was able to gather crowds 
in several different places. The people listened attentively and — 
bought twenty-four copies of the gospels, more than I had ever sold 
in any one village before! Thankful I was to God that He had thus 
put to scorn that scoffer’s prophecy. And some months later, accom- 
panied by some Indian Christians, I revisited the scoffer’s village, 
and this time there was respectful attention, and if I remember aright, 
the villagers bought several copies. 

When an old motorcycle and side-car outfit had been added to the 
missionary equipment at Tanjore, it was possible to take a catechist 
and occasionally a volunteer worker out into these villages more fre- 
quently than was the case when only the bullock bandy was available. 
The Concordia Bible Roll Pictures formed a useful addition to our 
evangelistic paraphernalia, as did especially also the stereopticon 
machine bought with money contributed for that purpose by well- 
wishers in the homeland. The Bible Roll Pictures served for daytime 
work among smaller groups, while the stereopticon slide lectures on 
the life of Christ usually drew big crowds at night, when work in the 
fields had come to an end and the evening meal had been eaten. 

But here again, with almost numberless opportunities to preach 
the saving Gospel, the field was too extensive and the laborers were too 
few! For the missionary had not merely Tanjore and the Kallar work 
to look after, but congregations in Negapatam, Anaikkadu, Madras, 
Madura, and, later, Golden Rock as well. A field 350 miles long as 
the train runs. “Pray ye therefore the Lord of the harvest that He 
will send forth laborers into His harvest,” these are words that ring 
just as true to-day as they did in the ears of the disciples, nearly 
twenty centuries ago. Pauu F. HEckeL. 


A Day at the Hospital in India. 


Life at a hospital is always very interesting, even in this country. 
When we think of India with its different classes of people, the 
poverty, the different diseases and, above all, the opportunity to tell 
the people of the one Great Healer, it is still more interesting. For 
we conduct our hospital in India not only to heal the people of their 
bodily ailments; no, the main reason why we have a hospital is be- 
cause we want to tell those poor, benighted people of their best Friend 
their Savior. ; 

Our regular daily work begins early, often before six. The first 
thing we do in the morning is to visit the sick in the wards to see 
whether they have had a comfortable night and to greet them. The 
wards are in the cottage style, with a veranda all around them. We 
have real hospital beds and little baskets for the infants. Often when 
the patients are put into these beds, they are afraid of falling out of 
them, and they ask us whether they may not have a mat and lie on the 
floor; but of course we must refuse to grant their request and tell 
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them that we cannot take care of them properly when they lie on the 
floor. Very often at night they will get out of bed and crawl under 
it, lying on the floor; for that is all they have been used to. The 
babies are put in their little baskets at night and are covered up 
nicely; but every so often the relatives (one always stays with a pa- 
tient) take it out and strip it of its clothes, and we find it lying on 
the floor naked; or somebody is shaking it up and down on her lap. 
After again explaining to the natives that the patient must stay in 
bed and that the babies must be kept covered up in their little baskets, 
we go and say our good morning to the orphans, which is always 
a pleasure. They have already been awake a long time and have been 
playing around and are ready with their happy smiles and salaams. 
Some of them have picked up their mat and blanket and have put 
them away; those who have forgotten about this quickly run and fold 
their blanket and roll their mat and put both where they belong, for 
that is the first thing the native does when he gets up in the morning. 

By this time the boys from the boarding-school have come for 
inspection, and those who are sick are treated, their wounds are 
dressed, and medicine is applied where necessary. 

It is now seven o’clock, and breakfast has been waiting for us. 
At the bungalow, while eating breakfast, we see about a dozen people 
coming up the drive, four of them carrying a dirty cot with a sick 
person on it covered with some dirty rags. They have walked from 
eight to ten miles. The patient, most likely, has been sick for days, 
but they could not make up their minds before this to bring her to 
the hospital; or maybe it meant bad luck to bring the sick person on 
one of the previous days, or all the relatives had not consented to the 
patient’s being brought to the hospital. The servant comes in and 
says, “A very sick one has come.” I go over immediately, for we 
know from experience that only those who are carried to the hospital 
are really ill and unable to walk or already nearly dead. Often people 
walk to the hospital with a temperature of 103 to 104 F. In case we 
find the patient is seriously ill, the doctor is called; if the case is 
not very serious, we ask the people to sit down, the patient is made 
comfortable, and we assure the relatives that everything necessary will 
be done for the patient. While they wait, the Bible woman has come 
over. She inquires into their condition, showing interest in them and 
in that way gaining their confidence, and then tells them of the One 
who loves us and has died for all of us. 

We now return to the bungalow to finish breakfast and to look 
after a few household duties. Often there are many, for although we 
have servants to look after our houses, it takes time and so much 
patience to teach them to do their work and to be clean that occasion- 
ally we feel it takes too much of our time, and we would do it so much 
quicker if only our other duties permitted it. 

We now return to the hospital. There we give out the food for 
the orphans and, at times, for some of the patients and see that the 
work is done in a cleanly and orderly manner. For caste patients we 
do not cook the food, as food prepared by us or by somebody not of 
the same caste would be unclean to them. But the responsibility to 
look after the food, so that they may get what they are supposed to 
have, is greater with them than if we could serve them ourselves; for 
often the patients will not eat, or their people have been careless and 
did not bring food for them, or it is a day of fasting. So it takes 
constant watching, especially if milk is ordered, which they do not 
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care to take. It is so hard to make them understand that milk is 
good food. ; 

It is now time for our devotion. Patients of many different types 
have come, castes and outcastes, Mohammedans and Christians. The 
casteman is anxiously waiting, hoping he will get attention first, while 
the outcaste patient will stand back and await his turn. The Moham- 
medan is very anxious about his “females,” as he calls his women, 
who may be sitting in a two-wheel covered cart near by or have been 
left at home. He has come to find out whether he may bring his 
women where no man will look upon them, or he wants us to come to 
his house to see his “females.” We assure him that he can bring his 
“females” to a certain room which is kept only for Gosha, that is, 
secluded women, and that no man will come near to that room. Of 
the one who wishes us to come to his house we inquire how ill the 
patient is. If she is very sick, we promise him that we shall come 
right after we have had our prayers. A Mohammedan will under- 
stand that, for nothing will keep him from saying his prayers. So he 
is satisfied. If the patient is not very ill, we promise to see her some 
time in the forenoon. 

Everybody has now come to the morning devotion; the children 
and the help are all quiet, and we begin with a song. A Scripture- 
lesson is read and explained by a native teacher, then a morning 
prayer is said and the Lord’s Prayer. All this time everybody has 
been very quiet. The Hindu apparently was very attentive. He 
marvels at the devotion of our children. Apparently the Hindus like 
our way of worshiping. They have heard our prayers and the Word 
of God. Will they accept the Word and become Christians? We 
surely hope they will some time, for we have the promise that the 
Word of God will not return unto Him void. 

After devotion the catechist speaks to the individual patients and 
passes out tracts to those who can read. The Bible woman talks to 
the women and explains the Bible pictures that are hanging on the 
wall. One by one the patients are seen by the doctor and are treated, 
and the prescribed medicine is given to them. The poor are treated 
free of charge, while those who are able to pay, pay as much as five 
cents for a day’s medicine and for a minor operation from twenty-five 
cents to two dollars. Most patients are treated free of charge; only 
very few are able to pay even a little. 

Now it is time to see the Mohammedan “female” in the village. 
Our bullock cart has been waiting for us, or maybe the man who had 
asked us to come has brought a horse judka. We are glad, for that 
means that we can get back so much sooner. We arrive at a large 
Mohammedan house and find the patient lying on a mat dressed in 
her silk clothes, very weak, in a room without windows, otherwise 
fairly clean. The patient has been sick a long time. There are 
several other women with her, weak and sickly-looking. Oh, if these 
poor Mohammedan women could only be outside and get fresh air 
and sunshine and exercise! But they are not allowed to be outside of 
the house, and when they do go out, they put on a large cloth to cover 
their whole body, head, and face. In their homes they get very little 
fresh air and sunshine. We do what we can for this poor woman, ask 
her people to move her to the veranda, — this is an inside veranda, — 
where she can at least get a little fresh air. We tell them that we 
shall see her again—a few encouraging words and a salaam. The 
man of the house is waiting for us outside, and we tell him of the con- 
dition of the women and ask him to send to the hospital for medicine. 
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When we return to the hospital, there are still a few women wait- 
ing to talk to the “missiamal” about their many ailments. Over there 
is a woman who has been coming to the hospital for a long time twice 
a week a distance of five miles. She is suffering from the awful dis- 
ease of leprosy, and because the “missiamal” has been giving her the 
treatments, she waited for her return. The time was not wasted, for 
the Bible woman had meanwhile been talking to her, and apparently 
she was glad to listen. She is such a fine woman. If she could only 
realize that she is not suffering in her body only, but that the ailments 
of her soul are far greater than the leprosy of her body. 

By this time noon has come on. The children are having their 
dinner, and this is the day that they were given meat. When they see 
me, they always tell me how good it tasted. There is curry and rice, 
for nothing is better on a hot day in India than a well-prepared dish 
of this kind. 

After an hour’s rest in a dark room to keep as cool as possible, 
we must look after the mail which arrived during the forenoon and 
answer the most important letters, which can be done better when 
everything is quiet. But before we have finished our correspondence, 
we hear a lot of noice. Another patient, a woman with a most ter- 
rible infection, is brought in a bullock cart which has no springs. 
One suffering with this disease endures terrible pain, and the least 
jerk and noise will throw one into a convulsion. And this woman has 
been brought in such a cart with just a little straw in the bottom of it. 
Can you imagine the pain she suffered? We give her the treatment 
prescribed for tetanus infection and a great deal of water to drink, 
for she has not had any for several days. When she becomes more 
quiet, the Bible woman takes the opportunity to talk to the people 
that brought her. Presently the patient is beginning to feel better 
and insists on going home, where she can be with her people. 

A good many visitors have come to see the sick in the ward. We 
greet them and ask them not to talk too much to the very sick, but 
invite them to sit down and listen to what we have to tell them. 
Frequently they ask us many questions. Often a lot of Mohammedan 
women come to see us, for they are quite certain that they will not be 
disturbed by men at the hospital. We are glad to have them come and 
show them Bible pictures and explain to them that Jesus loves all 
of us. It is very hard to make them understand this as they have 
never heard of it before. They ask many foolish questions, but we 
try to explain things to them in the simplest way. 

It is now time for our evening devotion. The children recite 
parts of the Catechism, and we close with the evening prayer and 
the Lord’s Prayer. If time permits, we have a game or romp with 
the orphans, and then we take our evening meal. Everybody has 
finished his or her day’s work, and some inspection has to be done, 
and orders must be given for the next day’s work. After the meal 
we visit a short time with our coworkers, and then we sit down to 
read a little. Once more we visit the sick in the ward and see that 
all instructions have been carried out. 

It is late now, and we prepare to retire. After our own private 
devotion we slip under our mosquito net to foil those pests who have 
been annoying us all evening. Everything is as quict as only a night 
in the Orient can be, with a far-off tom-tom beating, and now and 
then the ery of jackals that have come a little closer in their quest 
for food. Soon we fall asleep. But it is not long until we are called. 
The doctor has sent in a prescription, and I go to the drug room to 
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fill it. Or perhaps a patient has been brought in, and I get up and 
make her comfortable. I do not get so very much sleep that night, 
but still try to nap a few hours before morning. 


In the foregoing we have tried to describe a day in our hospital 
at Ambur, India. Really to find out what a day is like, you must come 
and see for yourself. You will be cordially weleome. Surely you will 
declare that there is no lack of blessed work. 

Now, there is one question you have in your mind which has not 
been answered, and that is, How many people have been converted to 
Christ in the hospital? Oh, if we only knew! That would help us to 
keep up our courage far better. We all love to see the fruits of our 
labors, and especially we in India. I cannot tell you how many have 
been converted to our Savior through the labors in our hospital, but 
I rejoice to know that there has been much fruit. Only the Lord 
knows how many souls have been gained there for a blessed eternity. 
Our work has not been in vain. May God continue to grant us His 
blessing! 

Ambur, India. ANGELA REHWINKEL, R.N. 


A Plea for More Laborers in India. 


The following extracts from the minutes of the Nagercoil District 
Conference, India, present a touching plea for more missionaries : — 

“The Board knows that we do not feel content with what we have 
when there are kingdoms to conquer at our front and back and every 
side door. We maintain that we have had, and still have (rather, in 
the light of prospects for the future, are only beginning to have), 
opportunities comparable with any other our Mission has ever had, 
barring not even the Eazhavar movement. There are reasons for our 
abstaining from large expansion. We assert that four or five villages 
(per annum) is all that we can afford to add according to our present 
schedule. There are opportunities on every hand, and opportunities 
for which we have prayed and waited these thirty years of our history 
in India. We are not the only conservative Christians who see glo- 
rious vistas of spiritual harvest in ultrareactionary Hindustan. Our 
pioneers labored so wearily and so diligently, yet so hopefully, for few 
handfuls of outeastes. But not so nowadays. The Eazhavar move- 
ment is not such a very unusual wonder, nor is it a mere illusion or 
a mere probability. The missionary in India can safely stalk big 
game in these days. Are we in Nagercoil to be cut off from such ex- 
pansion indefinitely? We plead with the Board to make known these 
facts and, basing their pleas on facts (not regarding them as pious 
hopes or probabilities), make a bold bid for ever larger and larger 
shipments of men for this field.... We cannot believe that a synod 
which can raise such remarkable sums for dormitories can remain 
unmoved by needs of perishing multitudes who are willing to listen to 
the Gospel. Synod can more readily afford to retrench on college 
buildings, if indeed retrenchment is necessary, than on building the 
Church of God, the pillar and ground of truth.” 

In another section of the Nagercoil minutes from which the fore- 
going is culled we find the following statement: — 

“Application from Kumbikulam, Karuveelangulam, and Salai- 
puthur. Kumbikulam is three miles from Koddaikarangulam. There 


Missionary G. Oberheu Tells about the Iravars. 379 


are fifteen and more houses which are asking for regular preaching 
service and a school. They learned about the Gospel by being in 
touch with Koddaikarangulam. Some of them have attended our 
services there off and on. The people have been asking not once, but 
several times for the service of the Word, and the Vallioor missionary 
feels it would not be right to refuse it to them. It is impossible to 
limit the spread of the Gospel. If a man is a Christian, he cannot 
but tell others about the glad tidings which bring peace to his soul. 
It is true, we have very few good workers. All teachers and catechists 
must continually be instructed regarding everything they teach; but 
the missionary hopes to be able to find a man for the place during 
the course of the year. But our conference was of the opinion that 
the Vallioor field should not spread out more at present, especially 
since we have so few teachers and catechists.... We recognize the 
dire necessity for well-trained workers, we know that the work cannot 
get a satisfactory start with an untrained seventh-class graduate; but 
we also see the great opportunities before us. Continually we repeat 
in the face of it all: ‘We have no workers, we have no funds,’ and 
until we have them, we must not start any new work. But it is also 
said that we must not neglect to pray for workers and funds. Can 
we afford to cut off work which grows out of our work? Should we 
not rather work as well as we can and pray for workers and funds 
and not continually refuse petitions, as we have been doing?... Oon- 
ference had no affirmative answer to the petition from Kumbikulam. 

“The Karuveelangulam petition also was presented. These 
heathen could be served by a sectarian society if they so desired. But 
they have seen the work of that mission and are not satisfied with 
their church government. They want the Lutheran mission.... Again 
Conference could give no positive answer. 

“The Salaiputhur petition was now presented. There are twenty- 
two houses in this village. Nine families are Christians, baptized in 
the estates at Munar. They used to attend the N. N. church at times, 
but they complain that the caste Shanars there make it impossible 
for them to receive suitable service. Conference resolved to make 
further investigations. ... 

“Tt was with deep regret that Conference had to leave unheeded 
the petitions of the people at these three places who asked us to preach 
them the Gospel and to show them the way of salvation. Conference 
cannot, at present, supply them with the Gospel, simply because of 
lack of money and missionaries. There are also limitations set to the 
missionaries’ capacity for work. The missionary at Vallioor has his 
hands full with fourteen villages under his care already. May God 
hear and grant our prayers for these heathen!” 


Missionary G. Oberheu Tells about the Iravars. 


“The Iravars are considered by Hindu society as standing on 
a very low social scale; but they are in fact more intelligent and more 
ambitious than are many of their countrymen of higher standing. 
They have felt their degradation for some time and have tried to 
better their condition. They are perhaps farther advanced in educa- 
tion than any other low-caste community in Travancore. The 
majority of them are able to read and write, and many are school- 
teachers with state certificates, professors, lawyers, doctors, ete. Their 
capabilities for understanding things are greater, I should say, than 
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those of the Pariahs and Puleyas, two other low castes amongst whom 
we are working. I have instructed several of them both in school and 
privately, and I have found them to be an intelligent and thinking 
sort of people, more so than many others with whom I have worked. 
The few people of this caste who belong to our Lutheran Church have 
shown themselves quite sincere Christians. The entire caste is out- 
wardly highly organized, their leader being a certain Sri Narayana 
Guru Swami. He is a man thought highly of throughout India, and 
the Iravars practically worship him as divine. Throughout the state 
there are leaders for the various centers, and the people respect these 
leaders highly and often follow them blindly. 

“These intelligent people have, very likely from their origin, with 
perhaps a few exceptions, held and believed the Hindu religion, a re- 
ligion which venerates the Brahmins or highest-caste men as gods and 
looks down upon all others as inferior, upon some, in fact, as so in- 
ferior that they are considered outcastes, untouchables, people whose 
touch, yea, whose very proximity defiles the high-caste man and his 
belongings, so that it is necessary for him to go through purification 
ceremonies to cleanse himself. Although this curse of untouchability 
is not as pronounced as it was in days of old, the outcastes and also 
the Iravars are still suffering under it to-day. There are certain 
roads in Travancore on which are situated the temples of the high 
castes, and these people are not allowed to walk down these streets. 
Cats and dogs, cows and mules are all over the place, but these human 
beings are prohibited from even walking past the temple because 
their proximity would defile it and the worshipers. O yes, the people 
have tried to do away with this; some have walked down these streets 
and were severely beaten, and nothing was done about it. They tried 
to purge the Hindu religion of this through legislation; they tried to 
arouse public opinion against it through lectures and newspaper 
articles; they even went so far as to offer a certain form of silent 
or passive resistance, — but all to no avail. Many were beaten, and 
some were even thrown into jail for no other reason than that they 
were seen on these streets. When asked, ‘What do you want in those 
old temples anyway” they answered, ‘We are not so particular about 
cone into their temples; what we want is equality with other human 

eings. 

“I shall never forget one of their large meetings which I and 
another missionary attended. Only a short time after our arrival the 
several thousand pamphlets which we had brought along were dis- 
tributed, and one could see the people all over the fairly large-sized 
city of Alleppey reading our Lutheran literature. All subjects which 
were to be brought before the public assembly first had to be passed 
upon by the Subjects Committee, consisting of the various leaders of 
the people. A certain Mr. Appu, of Cochin, had told us that he would 
try to present a motion for a mass movement of the Iravars to Chris- 
tianity, and shortly before noon he was given opportunity to speak 
for five minutes. He lost no time in getting started, and he wasted 
no time. Very ably he presented his cause when the chair called 
time. But our Mr. Appu paid no attention to this and continued 
when he was called to order the second time, just when he had raised 
his arms, both of them, for a beautiful and emphatic gesture. Stop- 
ping in the middle of a sentence, he turned to the chair and in the 
same breath asked for five minutes more and without waiting for a 
reply continued where he had left off, still in the same breath. There 
was no stopping him till he was ready to quit. When the vote was 
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taken, it was found that it stood 21 against and 17 in favor of the 
question submitted. So the motion was lost. 

“However, to continue. Defeated here, the people tried again. 
Another man brought practically the same subject in another form, 
presenting a resolution something like this: “Resolved, That we pub- 
licly declare that we are no longer Hindus and that we have nothing 
to do with the Hindu religion hereafter.’ And lo and behold, this 
passed and was placed on the program for the afternoon’s public 
session. About three to four thousand people were present that after- 
noon, and things started to happen when the aforementioned resolu- 
tion was presented. And how those people could speak! They ridi- 
culed the Hindu religion so much that we were astounded. Had we 
said one-fourth as much, I honestly believe something would have 
happened to us. But this speaker knew no limits, and he went as far 
as he could. And all this by so-called Hindus in an audience supposed 
to be composed of Hindus. From all corners came cries of, ‘Hear, 
hear!’ and the majority seemed to be with the speaker. But just back 
of us sat a man who did not agree with the speaker. He started to 
get warm, and his murmurings changed to grumblings, his grumbling 
to talking out loud, and his talk to yelling, and the yelling almost 
changed to fighting. He sat close behind us, and for a while we 
thought we might have to run if we wished to escape a fist fight. 
Finally the man was told to come up on the platform and was prom- 
ised an opportunity to address the crowd, and so, still mumbling 
anathemas, he went up to the stage. Then the interrupted speaker con- 
tinued his tirade against Hinduism for some time longer, being re- 
warded by prolonged applause at the close of his speech. Now our 
excitable friend was given an opportunity to address the crowd, but 
he was boohooed so long that he had to give it up. Had we not wit- 
nessed it ourselves, we could hardly have believed it. A Hindu trying 
to defend the Hindu religion before a Hindu audience not permitted 
to speak! They simply would not hear him. Now arose the clown of 
the group, and his speech called forth burst upon burst of laughter, 
each sentence practically being greeted with shouts of applause. He 
said in substance : — 

“What is wrong with Hinduism? Nothing, it’s fine! It’s a 
wonderful religion, takes care and provides for every act in life and 
for everything we need. And what’s the matter with the Hindu gods? 
Again: nothing. We have no lack of gods. Why, for getting up in 
the morning we have a god, for washing we have a god, for eating 
we have a god, for everything we do we have a god. There is nothing 
wrong with the Hindu gods; we have plenty of them, over a million. 
We certainly won’t run short when it comes to gods. And then our 
gods are wonderful gods. We can put them in a box and stick them 
in our pockets, and they won’t say a thing. We can lock them up in 
a box and throw the key away and let them sit in that box for two or 
three months; yet they won’t be angry or growl because they did not 
get anything to eat during that time or because they did not receive 
their bath. No, they are just as pleasant when we open the box again 
after two or three months as they were on the day we locked them in. 
We can set them on the table and say, Sit there! and they won’t 
growl or move away from the place where we put them. Well-behaved 
gods! So what have we to complain about our gods? 

“T am not telling you this story merely to entertain you; I have 
a purpose in telling it. Here we have a large group of heathen, num- 
bering over one and a half million, discussing whether they still want 
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to be Hindus or not. The great majority of them are through with 
Hinduism, and many of them are desirous of becoming Christians. 
A person trying to speak for their old religion has trouble in making 
himself heard and is run off the platform. They are out looking for 
a better religion. It may be true that the majority of these heathen 
are looking mainly for social uplift and outward advantages; but are 
we to be surprised at that? How is it possible for them to come for 
any other reason and for proper motives? Are not all of these things 
foolishness to natural man? How can they know and be desirous of 
their souls’ salvation unless the Holy Ghost reveals these things to 
them through His Word? But let their reason for leaving Hinduism 
be what it may, does that not give us an opportunity to preach the 
alone-saving Gospel of Jesus Christ? Besides, a great many of these 
people are seeking the living God; they want to turn from the wor- 
ship of idols to the only true God and are seeking Him. We who 
know this God as revealed in Jesus, should we not help them in their 
search? And God’s Word shall not return unto Him void.” 


Missionary E. H. Meinzen on His Field 
at Vadakangulam, India. 


Our missionaries are held to report regularly on their labors. 
From one of these reports the following is culled: — 


Vadakangulam Middle School. 


There is no great change or improvement to be noted as far as 
this school is concerned. It is still three months until the close of 
the year, and work is progressing normally. I have asked one of our 
Lutheran teachers, Emmanuel, now boarding master, to take over one 
daily religious period which had heretofore been given by Catechist 
Gregory. Mr. Gregory is spending practically the whole day super- 
intending the construction of the new school. This teacher has given 
me more than a little pleasure in the past few years. Brother Lutz 
knew him as a man who taught well, but showed no great zeal for 
Christ and matters of faith. Such was my view also, until a year or 
two ago he began manifesting a change of heart. Now we have a very 
much changed teacher. He does not bother much about his salary and 
allowances. Whereas two years ago he refused to have anything to do 
with conducting morning devotion, he now begged for religious work. 
In my Saturday classes he has shown an intense desire to know the 
Scriptures well, and his catecheses are really very good, I think. Such 
experiences cheer me up for a long time. If we could only keep our 
young men under our own tutelage completely until they had arrived 
somewhere, we would have happier results from the work that our 
Lutheran teachers are doing. This is the heart of the whole problem 
of our higher education. 


Saturday Class for Teachers. —I am glad I have undertaken this 
work, though it takes me away from my desk the whole of Saturday 
morning and means preparation besides. My double purpose is being 
served: 1) I am giving them a better and more complete under- 
standing of the Bible stories involved, — those that are taught in 
the four primary classes, — and 2) I am finding out quite accurately 
to which among them religious school-work can be entrusted and how 
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much can be expected of each. One of the members of the class, 
a man whom we once dismissed from catechist service because of in- 
competence, due to ignorance, is showing up very well now, and I in- 
tend to recommend him for reemployment. He has also led a eredit- 
able Christian life during the three years that he was without work 
or was employed only as singing teacher. Altogether I am satisfied 
that this extra training-course for our teachers will make them better 
grounded in Lutheran doctrine and prove of some value both to them 
and the Church in India. 

Boarding-House. — Yesterday was dedication day. Though we 
have been using the buildings for some months, we did not dedicate 
them formally until yesterday. Brother Gutknecht was here for the 
occasion, and we also laid the corner-stone of the new Middle School. 

The Hon. Board is aware that a few boys have been added during 
the past five months or so. The total enrolment now stands at 16 boys, 
aged between eight and sixteen. Three of these boys are full-fee 
payers. I think it is already evident that we in Vadakangulam are 
dealing with a class of people who are more able to pay for their sons’ 
up-keep than our Pariahs are. There are several boys in Vadakangu- 
lam whose fathers are outside India and whose mothers find it difficult 
to train them to obedience. Several parents have asked us to take 
these boys into our boarding-house. Of course, this cannot be done 
if the boys have bad characters, but it is not surprising that these 
women cannot make their sons obey properly in their Flegeljahre. 

I have to report that we have a new boarding master now, Em- 
manuel, the teacher of whom I spoke above. In my last report I noted 
that we were fortunate in finding Appadurei again. But shortly be- 
fore Christmas this man Appadurei developed a case of dementia, 
which made him unfit for the duties of boarding master. He is again 
at work and somewhat improved, but he cannot be boarding master 
in that condition. Besides, he had no proper discipline, even with 
those few boys. Under Emmanuel the order is commendable. 

Congregational and Village Work. — Here in Vadakangulam the 
work, though not ostentatious, is going along normally and steadily. 
In fact, I believe there is a revival of interest in Lutheran doctrine 
also in the Roman Catholic sections of the village. I had occasion 
to do a little pastoral work among sick and dying members in the 
closing months of 1927 (would that I had time for more of that!), and 
I have heard a good deal. Hearing things in India is valuable, though 
for the moment such knowledge may seem trivial. At Christmas- 
time I buried a very aged man (formerly Latin tutor in the Maha- 
rajah’s college for women in Trivandrum) who had often caused 
trouble and dispute in the congregation, lately by his leanings toward 
Adventism. During many visits I found that he renounced his doubts 
and clung for comfort to the Gospel. My funeral sermon was hastily 
prepared, — death at 11 a. mM. and burial at 5 p. M., — but it was heard 
by many non-Lutherans and caused many arguments in the village. 
A few weeks later I buried a young woman who died in serene Chris- 
tian faith. So the devil is beaten very often, and Christ sees of the 
fruits of His soul’s travail. The congregation is being edified, I dare 
to believe. 

The Panagudi congregation has also been receiving regular 
preaching from me, usually on Sunday evenings, at 4 p.m. After the 
ordinary service I had a regular hour of instruction in the Catechism. 
This instruction has continued about a year now, and to-morrow I ex- 
pect to confirm and admit to Communion seven adults. Several more 
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are ready, but they are not along far enough, or at least I haven’t 
tested them yet. The services are regularly attended by fifteen to 
twenty adults and half a dozen children. A number of outsiders also 
are in attendance, as a rule, sometimes Hindus, sometimes others who 
are “leaning.” With regard to these latter I am careful, however. In 
time we shall have a nice congregation in Panagudi. 

Ambalavarnapuram and Perungudi are growing more interesting. 
The Board is acquainted with the recent disturbances in Ambala- 
varnapuram. At present it seems we may look forward to a quiet 
season. At last we have a building of our own, and our own house 
for the teachers, too. The opposition school has already collapsed, 
I hear, and our services are a bit better attended since the house 
which we had agreed to rent was burned by incendiaries. I am again 
making plans to baptize several men (perhaps only three) within six 
months or so. In Perungudi we have the advantage of having a dozen 
or so of bigger boys who know our Catechism pretty well and who seem 
to have a real desire to become Christians. Every Wednesday, at 
school (for Wednesday is my day to go to Perungudi), these boys ask 
me whether I am coming. There has been quite a demand for my 
Christian literature from adults of the village. Slow work, — and 
I am resigned to wait until the Lord shows that the harvest is ripe. 
But that the harvest is coming is as sure to me as is my own desire 
to see it come. 

Sundays are always very busy days for me. Services here take 
up the hours from 8 to 10. (I get up at 5 a.m. because Saturday’s 
preparation has never been sufficient.) From 10 to noon I deal with 
teachers’ matters or make visits in the congregation. After a noon 
nap I start at 2 for Panagudi. Sermon and instruction there require 
the hours from 3 to 6. Then I come home for a bite to eat and to 
prepare myself a little for the evening lesson in Ambalavarnapuram. 
From 7 to 8.80 I am there dealing with both heathens and nominal 
heathens. Dinner at 9 and then a little rest before I retire for the 
night. The voice is tired and the whole frame, too, but there is joy 
in the knowledge of having preached of Jesus’ blood and His right- 
eousness. I’m ever so anxious to get that flivver this year, and I know 
that will save me some of that fatigue. 

The Ceylon diaspora is going to demand a full-time worker soon. 
Brother Lutz visited Colombo in January and had a very fine ex- 
perience. I think we shall try to send down a man from the present 
third class of the seminary when that class goes out to vicar two years 
in June, 1929. 

Let me acknowledge as the greatest blessing from God during 
the months under review, as far as personal fortunes go, the gracious 
recovery granted to my dear wife three months ago. It has been 
a really remarkable recuperation, too. My wife is almost back to 
normal weight, and her high pulse is likely to improve now that she 
goes to the hills for three months. The suddenness and the severity 
of the illness remind us that we are more dependent on the kind 
providence and protection of God than we realize. Praised be His 
goodness! May it render us more amenable to His Word and will and 
more ready to work while we may! Our children are in better health 
now than they were a year ago. 

_ In conclusion I thank God that our great work in India is so 
signally blessed by the Lord. There is no doubt that He is looking 
with gracious favor upon our efforts and intentions. 

Vadakangulam, India. E. H. Meınzen. 


